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ABSTRACT 
PROPHETIC PROCLAMATION IN SOUND CELEBRATION: 
THE CELEBRATION IN THE PREACHING MOMENT IS 


AS VITAL AS THE MEANING OF THE MESSAGE 


by 


Settle William Townsend, Jr. 


United Theological Seminary, 2010 


Mentors 
Ricky Woods, D. Min. 


Terry Thomas, D. Min. 


The goal of this project was to increase the understanding of the congregation of Mount Enon 
Baptist Church on the role of the sermon as an instrument of worship, personal transformation 
and mobilization for social justice. This researcher conducted three workshops in a period of 
three weeks pertaining to the history, style, genre, and the tradition of preaching. Two sermons 
were preached; a traditional celebratory style and a teaching focal style. Afterward, assessments 
were given to determine if their understanding of the role of preaching increased. Employing the 


qualitative research method it was determined that the congregation’s understanding improved. 
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INTRODUCTION 


We use to sing a song in my grandmother’s church the Concord Missionary 
Baptist Church in Clarksville, Tennessee called “Old Time Religion”. The chorus of the 
song was printed “Tis the old time religion” but we changed the words and sang “Give 
me that old time religion, give me that old time religion, give me that old time religion, 
and it’s good enough for me.” This was a favorite song of the Concord Missionary 
Baptist church in Clarksville, Tennessee. I can remember hearing my grandmother and 
other adults express their feelings and convictions concerning the old time way of 
worship. I would watch as the pastor, Alvin Odem, wouid preach with so much energy 
and enthusiasm and had the ability draw the congregation into a spiritual frenzy with the 
celebration part of the sermon. The beginning of the message was always slow and 
uninviting but the conclusion became a spiritual whirlwind. It was everything from being 
spiritually uplifting for the adults to pure enjoyment to the children. There was a since of 
satisfaction after the worship service, meaning you felt like you were in church. The 
emotions of the church goers were always high and refreshing with good attitudes and 
various expressions of love. But these emotions and feeling would soon vanish shortly 
after dinner and many of the church goers would fall right back into their ways of life and 
everyday activities would soon continue. I was always amazed at how people would ask 


my grandmother as well as other members of this church, “How was Church?” and their 


response was always “Great! We really had church.” After which the same person would 
ask, “What did the preacher preach about?” And his grandmother along with others 


would say “I do not know but we had some church!” 


It was obvious to this research that the emotional feelings of attending a Christian 
worship service was important but the ability to progress into a mature Christian should 
be more important. The spiritual excitement and hype should not be predicated upon a 
certain style or climactic conclusion of the sermon. Although the celebration has its 
advantages and is popular within the Christian community along with high expectations 
of worship; the spiritual excitement and hype should be based on the Word of God. Jesus 
says “Heaven and earth will pass away, but my words will never pass away.” (Matthew 
24:35 NIV) which is not evident when a parishioner is asked “What did the pastor preach 


about?” and the response was “J don’t know but he sure did preach!” 


The Word of God is the ““Good News” and it is to bring wholeness, salvation, and 
peace into the ones who hear it. This writer contends that the celebration of God’s Word 
is very important in the African American culture, but if the “Good News” is not 
proclaimed in a theologically correct approach then the celebration or the “Hoop” 
becomes “Bad News” to those who enjoy it. Paul instructed Timothy, “Study to show 
thyself approved unto God, a workman that needeth not to be ashamed, rightly dividing 
the word of truth.” (2 Timothy 2:15 KJV). Many of the post- modern church members 
are abandoning this style of celebratory preaching because the meaning of the message is 
being lost in the rhetoric. In some post-modern churches more emphasis is being placed 
on the celebration of the message instead of the meat of the message. This is the total 


opposite of the teachings of the preachers who had little or no education. Preachers have 


made the statement that “If you prepare the meat right it will make it’s on gravy.” The 
meaning of that statement is if you prepare the message correctly with prayer and 


laboring studying then the celebration period will come naturally. 


This researcher’s spiritual journey along with the passion for preaching has 
helped him understand the importance of preaching. The importance of how the meaning 
of the message will be the determining factor of an individual’s spiritual decisions and 
growth in the development of Christianity. There is also a deeper understanding of the 
celebration moment in the message as a feeling of liberation and praise and vital for the 
cultural backbone of the Black faith. It has invoked a hunger to reach more Christians in 
this researcher’s preaching with just more than a ‘feel good’ sermon but a sermon that 


makes the hearer want to be a doer of the Word. 


This researcher contends that the congregation’s understanding of the preaching 
history, styles and genre will enhance the preaching moment of the worship service. 
People followed Jesus just to hear what he had to say and for those who heard they were 
changed. The post-modern church will embrace this same assurance and must incorporate 
its own culture and interpretation of liberation. Today’s preacher cannot be effective in 
ministry if he or she does not learn to process each facets of preaching. God has called 


each preacher to be themselves and to share the “Good News” in their own personally. 


The six chapters of this project attempt to bring knowledge to the people of God 
regarding the role and meaning of celebration during the preaching moment. Chapter one 
begins with a chronology of this researchers’ spiritual journey and a description of the 


context in which this project was implemented. 


Chapter two discusses some of the momentous resources which were helpful to 
this researcher. Several books on preaching were reviewed to undergird and help shape 


the research. 


Chapter three establishes the foundational aspects that come to bear on the 
research model. This researcher explored the historical foundation of worship and the 
role of the sermon during worship. Biblical, historical, and theological foundations will 


be discussed with specific attention on the spiritual formation and preaching moment of 


worship. 


Chapter four addresses the methodology and design of the model used in the field 


experience. The methodology used for this particular research project will be discussed. 


Chapter five presents the results of the field experience and the impact on this 


project. 


Chapter six reflects on the experience of the researcher and personal reflections. 


It will also highlight the areas that could have been implemented more effectively. 


CHAPTER ONE 


MINISTRY FOCUS 


At the core of this writer’s journey is the African American Church experience. 
The experience has shaped this writer into a spiritually sound individual. This writer was 
born in Nashville, Tennessee on August 5, 1964; the family lived in a middle class 
community named College Hill. Both parents were graduates from Tennessee State 
University and instilled in this writer the importance of a good education. They both 
were God fearing and they exemplified Christian values. The maternal grandmother was 
the spiritual leader in the family; she set the example for the way the family lived. By 
the time this writer was six years old, another son was born and this writer was given the 


privilege of naming the younger brother. 


This writer’s first recall of preaching was at the age of five at the First Baptist 
Church, Capitol Hill in Nashville, Tennessee where the pastor was an accomplished 
preacher. It was there where this writer was captivated by the pastor’s preaching and it 
kept the writer’s attention throughout the entire sermon. Later attending Children’s 
Church was not as satisfying as it was in the sanctuary; in the big church the preaching 
was mesmerizing. This writer recalls how it was a special treat on Sundays to get dressed 
up and go to a beautiful building to hear this tall man preach the Word. He invoked fear 


but yet he drew this writer. 


At the age of seven, this writer joined the church and was baptized on the following 
Sunday. The water was very cold and it was the first time this writer had any physical contact 
with the Pastor. He was six feet five inches tall and in the writer’s eyes he was a giant! Later 
after this writer grew older he realized that the Pastor was not only a giant in size but also in his 
preaching. Often this writer’s parents shared tidbits about the church and the pastor with the 
youth. This writer tried to follow the sermons with understand and stay focused. Sunday after 


Sunday he sat intrigued. 


While attending junior high school, this writer experienced peer pressure. He had 
somewhat out grown his church comrades and began to hang around other youth that were not 
associated with church. It makes a difference when one begins to stray away from the teachings 
that he/she has been taught. He began to dislike going to church. He did not want to be active 
anymore with activities involving church events. All of a sudden, church became boring place. 
But it was something about the preaching that stayed in the back of his mind and keep him 


grounded in what little faith he had at that time. 


During his college years, he united with the Jefferson Street Missionary Baptist Church. 
It was different from the church he grew up attending. It had younger members and the youth 
adults his age were active and participating a various ministries. This writer thanks God for his 
next door neighbor who saw that he was headed down a road of destruction. One summer 
morning his neighbor made him go to church with him. It was the turning point of his life. The 
neighbor was a new convert and was on a mission to tell everyone he knew about Jesus Christ. 


As for this writer, it was a good time to renew himself with the Lord. 


At Jefferson Street Missionary Baptist Church, this writer began to really grow in the 
Lord. It was when he actually received his salvation. Although he had joined the church when he 
was seven years old, he received his salvation at nineteen years old. He then acknowledged that 


at seven years old he did not fully understand the seriousness of salvation. 


He began to engage preaching from his new pastor who was much like the pastor of his 
youth. They both were into the civil rights movement and both were political figures. Because 
his current pastor was younger the appeal to young people was greater under his leadership. He 
was a preacher who celebrated while he preached and he was an excellent singer as well. The 
Jefferson Street Missionary Baptist Church was a growing and thriving church with many 
members. It was there that this writer realized how to apply the preached word to his life. He got 


married in the church and it was a new and chapter in his life. 


He moved to Biloxi Mississippi and experienced a new style of preaching altering his 
knowledge of preaching. He joined the Victory Full Gospel Baptist Church, which was spilt from 
a tradition Baptist church, the New Bethel Missionary Baptist Church. The pastor was a young 
man and had a lot of zeal, style and charisma. It was his wife’s home church so they joined and it 
was different from both of his previous churches. He was not familiar with the kind of worship 
but it was fast becoming familiar and he enjoyed it a lot. He came from a traditional Baptist 
church and was always involved with the National Baptist Convention. The pastor was a recent 
Air Force retiree stationed at Kessler Air Force Base and decided to stay in Biloxi, Mississippi to 
do ministry. He was well received and everybody liked him. This writer was privileged to work 
with him in the church and they became good friends. This writer attended bible study often and 
as the church began to grow; he was appointed a trustee of the church. It was a bit strange to him 


because he never paid any attention to the leadership of the church. It was strange to him to 


witness such turmoil in the church between the leadership and the members. The church was 
growing at a very fast pace; many young people began to join the church and the older members 
did not like the changes that were being made. The members who held positions for many years 
were being removed and their removal became a battle between the leadership and the members. 
This writer had never witnessed anything like this in his life and here he found himself in the 
middle of the conflict. He rather enjoyed it because every day it appeared that it a different 
problem. In both of the churches that he grew up in the pastor made all of the decisions and the 
congregation trusted his leadership—this would have never happened! They believed that the 
pastor was the under Sheppard and he would never lead his sheep a stray. He believed that God 
is on the side of the oppressed, but sometimes the oppressed win over the ones being oppressed. 


This experience made him see a whole new side of church folk. 


He enrolled at the American Baptist College where he received his basics in preaching 
and theology. It was here where he when he experienced preaching at its finest. It was there 
where he learned about great preachers. It was there where he began to develop his style of 


preaching. 


After graduation, he moved to Wilberforce, Ohio to attend the Payne Theological 
Seminary. He excelled in seminary and developed a deeper interest in scholarship. It was 
challenging and rewarding to become engaged with biblical scholars and theologians. It was at 
Payne Theological Seminary that he realized that ministry was much more then preaching and 
teaching. Experiencing different views and schools of thought while being challenged to find his 
voice was very exciting. Since his blessed experience with seminary, he has redirected his focus 


from wanting to be a great preacher to wanting to be the preacher/scholar. It was there he 


ventured out and sought out a radical side of preaching and scholarship. He was influenced to 


write his senior thesis entitled “Sexual Misconduct of Male Clergy in the Black Church”’. 


He joined the Mt Enon Missionary Baptist Church under the leadership of a 
strong pastor who shared with him vital information and allowed this writer to use the 
gift of preaching that God had given him. Under his leadership he showed him a humble 
side of ministry and instilled in this writer to be faithful to God, but most of all to fear 
God. Pastor Cunningham would often say that, “We as called men and women of God do 
not fear God enough. There are some things you just should not do out of reverence 
God.” On July 30, 2005 Pastor Cunningham went home to be with the Lord and it was 
very heart-breaking to this writer because for the first time in his life he did not have a 
pastor. The void was filled in February 2007 when God sent yet another man to be the 


Pastor of Mt. Enon. 


Montgomery County was created on March 24, 1803 and was formed from 
Hamilton County. The County was named for General Richard Montgomery, an officer 
in the American Revolutionary War who led the army that captured Montreal. The 
County Seat is Dayton. The soil in the county is predominantly clay with limestone as a 


mineral resource. 


Montgomery County is located in western Ohio. It is predominantly rural, with 
seventeen percent of the county’s 462 square miles consisting of urban areas. In 2000 
with a population of 166,179 people, Dayton was the county’s largest community. The 
county experienced a 2.6 percent decline in population between 1990 and 2000, reducing 


the total number of residents to 559,062. The principal reason for this decline was a 


10 


desire of some residents to escape the busyness of Dayton. The county averages 1,210 


people per square mile. 


Montgomery County flourished during the nineteenth century. With the 
completion of the Miami and Erie Canal in 1829, connecting Dayton to Cincinnati, the 
county residents thrived. In addition, nine turnpikes connected Dayton to other areas of 
the state. Because of its status as a transportation hub, Montgomery County was heavily 
involved in Ohio’s early industrialization. By the late 1800s, the county had become the 
center of many types of industry. There were many newspapers and journals that fueled 
the publishing industry. Many of these publications dealt with either religious issues or 
agricultural interests. Some examples include Christian World, Young Catholic 
Messenger, Ohio Bible Teacher, as well as Farmer’s Home, the Ohio Swine Journal, and 
the Ohio Poultry Journal. Many other industries were related to agriculture, including 
mills and numerous companies manufacturing farm implements. Among the best known 
in the nineteenth century was the Buckeye Mower and Reaper Company. In the 1880s, 


John Patterson opened the National Cash Register Company in Dayton. 


Today, service industries, such as health care and tourism, retail positions, and 
manufacturing businesses are Montgomery County’s largest employers. Government 
ranks a distant fourth. The majority of government employees work at Wright-Patterson 
Air Force Base. In 1999, the per capita income in the county was 28,113 dollars, with 


11.1 percent of the people living in poverty. 


When Ohio became a state in 1803, Dayton became the seat of Montgomery 


County. Beyond Dayton's initial growth, however, the town remained relatively small 
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until the War of 1812. During this conflict, Dayton served as an embarkation point for 
American attacks on Canada and on British troops in the northwestern part of the United 
States. Both during and following the war, factories and mills quickly came into being, 
including a tobacco factory, textile mills, and several other establishments. Dayton 
boasted two banks by the 1810s as well. With the completion of the Miami and Erie 
Canal line in 1829 connecting Dayton to Cincinnati, the town continued to thrive. In 
addition, nine turnpikes connected Dayton to other areas of the state. By the 1840s, 


Dayton was one of the largest and wealthiest communities in Ohio. 


Dayton was heavily involved in Ohio's early industrialization. By the late 1800s, 
the community had become a center of industry in Ohio. Many of Dayton's other 
industries were related to agriculture, including mills and numerous companies 
manufacturing farm implements. Among the best known in the nineteenth century was 
the Buckeye Mower and Reaper Company. In the 1880s, John Patterson opened the 
National Cash Register Company in Dayton. Because of the community's industries, 
workers began organizing in the 1800s as well. One of the first labor organizations in 
Ohio, the Mechanics' Association, was founded in 1813, and over the next century a 


number of labor unions organized. 


Dayton was also a center for the newspaper and journal publishing industry in 
Ohio. Many of these publications dealt with either religious issues or agricultural 
interests. Some examples include Christian World, Young Catholic Messenger, Ohio 
Bible Teacher, as well as Farmer's Home, the Ohio Swine Journal, and the Ohio Poultry 
Journal. There were also German newspapers for the town's German settlers. The most 


famous literary figure from Dayton was Paul Laurence Dunbar. Widely acclaimed as the 
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poet laureate of African Americans, Dunbar penned numerous novels and books of 
poetry in the late-nineteenth and early-twentieth centuries. The Ohio Historical Society 


currently maintains Dunbar's final home in Dayton as a state memorial. 


In the twentieth century, Dayton continued to prosper. In the first decade, the city 
became known as the home of Wilbur and Orville Wright, the brothers who made the 
first successful airplane flight. The Flood of 1913, which created significant loss of life 
and property in Dayton, temporarily halted the city's growth, but the people of Dayton 


quickly rebounded. 


During the Progressive Era of the late nineteenth and early twentieth century’s 
Dayton became a center of political reform. Rejecting the control of corrupt city bosses 
who manipulated politics to serve their own interests, Dayton became the first larger city 
in the nation to replace elected mayors with hired professional managers to run the city. 
Dayton residents believed that the possibility of being fired by the city council created an 


incentive for the city managers to perform their duties honestly. 


The church history is based on preaching in the context of this writer. Mount 
Enon Missionary Baptist Church has a rich history of great preachers. The early roots of 
the Mt. Enon Missionary Baptist Church was humbly planted and nurtured in a small 
mission in January 1925.A group of worshippers under the leadership of the pastor met 


regularly to conduct worship service at a site on Home Ave. 


In March 1925, at the invitation of the pastor, a council met to organize a church. 


The e, Pastor of the New Era Baptist Church, Middletown, Ohio, served as moderator. 
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The newly formed church adopted the name “The Mount Enon Missionary Baptist 


Church”. The founding pastor served from March until July 1925. 


Upon his the departure, after a very short term, the congregation was led by a 
minister who had just recently entered the ministry. With the realization that he was not 
an ordained minister, another minister was recommended to be engaged as the pastor. 


The church called him and he accepted the pastorate. 


He, along with two deacons, and about twelve members proceeded to make plans 
to raise funds, so they could purchase a church building. In September 1926, when the 
Methodist church on the comer of Bank and Germantown Streets moved to Germantown 
and Broadway Streets, the pastor and the congregation contracted and purchased the 
building. The pastor labored faithfully with his congregation. In January 1930, however, 


he resigned as pastor to work elsewhere in the Master’s vineyard. 


The deacon board was then instructed to look for a shepherd for the fold. A 
young man conducted services for a few Sundays and was called as pastor of the church, 
the third Sunday in March 1930. He attacked his task with prayer, determination and 
willpower, having undaunted faith in his Maker. He was an inspiring preacher and a 
strong leader during the difficult times of financial depression and war. This pastor lost 
no time in employing his God-given talents of preaching the Gospel, with business 
wisdom, constructive planning the church grew by leaps and bounds. In 1934, an 
addition was built as large as the original building and it was in the midst of the financial 
depression. The new members of the church donated their services to help build the 


addition on faith. Later, new pews were installed, replacing the worn-out chairs. The 
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pastor and deacon board worked out a plan and in March 1942 they burned the mortgage. 
Auxiliaries were organized in order that all members might be “laborers with God”. 


During his pastorate, membership grew tremendously and peaked at about 2,000. 


However, with continued growth, the congregation eventually outgrew their 
facility and the pastor recommended that the congregation look for and buy a larger 
church in a more desirable location. The membership responded in favor of the 
recommendation. The leadership learned that the church building and parsonage on 
College and Mercer Ave. was for sale. Immediately, the church leaders negotiated the 
purchase of the building in April 1946. The pastor and board mapped out another 
financial plan to pay off the debt. The membership responded with great determination 
and on the day of occupancy, October 26, 1947, the debt of $45,000 was paid in full. The 
church continued to grown and a balcony had to be added to the rear of the church. This 
pastor served for almost 21 years when ill health overtook him. He was the shepherd, 
sharing joys and sorrows preaching the Word and administering to the needs of the 


congregation. He died on October 2, 1950. 


The assistant pastor was called as pastor and he accepted the call the second 
Sunday in March 1951. He was a devoted leader and faithful servant whose pastorate 
was brief but productive. He initiated many improvements and beautification projects at 
the church. A beautiful baptismal pool was installed; a parsonage was purchased on 
Woodward Avenue, new carpet and murals were installed to beautify the church 
sanctuary. He served as pastor until ill health forced him to resign on December 31, 


1952: 
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He was succeeded by a minister from Pulaski, Tennessee, who became pastor in 
August of 1953. This pastor was an innovative administrator, decisive leader and 
inspired bible teacher. His commanding warmth and sincerity touched many lives. 
Under his leadership, the church membership continued to grow rapidly and many new 
programs and auxiliary organizations were introduced especially our Junior Church 
program in the lower level. It was not long, however, before the church body had once 
again outgrown its facility. The first plan was to build on the site where they were 
located. With the plan in mind, they purchased the property adjacent to the parsonage on 
College Street. The need for additional space was urgent and when the availability of the 
Evangelical United Brethren Church at Third and Euclid Avenue was made known, the 
members elected to purchase it and cancelled the first plan. The first service was held on 
Sunday, June 30, 1962 with the congregation marching from College and Mercer to Third 
and Euclid at the 11 a.m. (and this beloved sanctuary remains the church home to this 
present day). A great monumental step in renovation began—choir stand was enlarged, a 
new baptistery installed, new furnace cornerstone laid, lavatory facilities for ladies, 
enlargement of parking facilities, and additional pieces of property were acquired. Under 
this pastor’s leadership, many accomplishments were made including burning the 
mortgage on the church home. The final payment was made on Sunday, September 17, 


1967, the church held the service on October 29, 1967. 


In 1972, an extensive renovation program was initiated with remodeling of the 
dining area, and dedication of Howard Hall in February 1973, during the All 


Organization Tea program. In October 1975, a four squad 28-member drill team was 


16 


organized under the leadership of a member who was Drill Master. The team was named 


the “Howardettes” in honor of Pastor Howard. 


On October 24, 1975, after 22 years of faithful service, the Reverend Thomas D. 
Howard, who found to be wise in the things of the inner life, kindly and gentle and 
companionable in the things of the human world, was called home during fall revival 
service. The church membership had peaked to over 3600 members. On Sunday, April 
25, 1976 the Howard family presented to the Mt. Enon Missionary Baptist Church books 
to establish a library in memory of their father. The hearts of the members were 
saddened but they asked God for grace and strength. Along with the associate ministers 
and the official board, they regained their composure and were able to smile through their 


sadness and sing instead of cry. 


On May 30, 1976, God answered their prayers and from the ranks of the young 
once again, God sent to them from Clarksville, Tennessee, yet another pastor who was 
originally from Homer, Louisiana. He was a dynamic preacher, teacher and a true 
visionary who led the church to a higher dimension as they approached the 21“ century. 
He possessed wit, warmth, and a contagious spirit and exemplified a true love of God. 
He effectively balanced forceful leadership with compassion. Under his leadership 
successful programs and services, such as the Summer Reading and Math Academy, Alva 
Cunningham Scholarship program, mobile ministry, jail ministry, housing facilities for 
the elderly and disabled (Joshua Manor and Enon Plaza) were established. The church 
purchased mini vans one with a wheelchair lift, formed the Mt. Enon Church Bowling 
League, renovated the house located on the grounds of church building and opened the 


John F. Cunningham Mission Center at Second and Euclid Avenues. Members provided 
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food, clothing, and spiritual counseling for any one in need. The church installed a 
handicapped ramp, a wheelchair lift, and an air conditioner. New carpet was installed in 
the sanctuary, new boiler, and the church pews where cushioned, new cushioned choir 
seats installed. The church established the Vineyard Project, which resulted in the 
construction of a Habitat for Humanity home. All of these accomplishments were 


completed under the leadership of the new pastor. 


The ministries and services of the church were improved and expanded. Notable 
among them are: Employment of Director of Music, Department of Mission, Young 
Women’s Auxiliary, Radio Broadcast on WDAO (1210 AM), recording and publication 
of first album entitled, “Wake Up Sleeping Giant”; bookstore, UCICC Drill Team 
(Unique Children in Christ Community) and the Spirit of David & Blessed Mime dance 
group ministry introduced, the installation of a new public address (PA ) and intercom 
system; substantial contribution of the Foreign Mission Board of the National Baptist 
Convention, USA, Inc., implementation of new Christian Education programs especially 
on-site workshops for training lay leaders and workers, purchased new equipment for 
publication of the church newsletter, “The Mt. Enon News” (formerly the Mt. Enon 
Voice) and many more. Through his efforts, the church continually became highly 


visible and active in state and national denominational organizations. 


He was a past president of the Ohio Baptist General Convention (OBGC) and was 
the driving forces behind the project which resulted in the first recording of the OBGC 
Mass Choir called “It’s God”. The church was committed to the concept of being the 
body of Christ and recognized the necessity of reaching out to those in need in the 


community. With “Vision to Victor” as a theme, the Mt. Enon Missionary Baptist 
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Church embarked on an ambitious building program and finished the construction of a 
Family Life Center which significantly impacted the community. It facilitated spreading 
of the gospel in more creative ways. The pastor was a man called by God and a legend in 
his own time. He was pastor of the Mt. Enon Missionary Baptist Church for 29 years 


until his untimely death, Saturday, July 30, 2005. 


On July 30, 2005, the Chairman of the Deacon Board met with this writer and the 
other associate ministers and asked them to serve as interim pastors and lead services. 
They both maintained the spiritual matters of the church until February 11, 2007. At 
which time the congregation called another pastor. The new pastor is a mover and a 
shaker and took Mt. Enon to the next level of ministry with his excellent prophetic 
teaching and dynamic preaching. Under his leadership the membership has grown, bible 
study has tripled; the homeless are fed a hot nutritious meal on Sunday after the morning 
worship service. The churches motto has been changed from “Because We Care, We 


Share” to “Change lives one fruit and one leaf at a time” 


It is the contention of this writer that preaching is the most important thing in the 
Christians life. If lives are going to be changed it must be done by the Word of God and 
the preacher must rightly preach to them the true and correct gospel. It should be done by 
preaching and teaching with assurance that the message is what thus says the Lord. The 
Mt. Enon Missionary Baptist Church will continue to be a great church with an excellent 
reputation for preachers. The style of preaching, teaching or celebration, will have little 
or no effect on the message if it is prepared in a way that it is thoroughly understood. 
This process will include teaching the congregation to understand the role and meaning 


of the sermon and the preacher. 


CHAPTER TWO 


THE STATE OF THE ART IN THIS MINISTRY FOCUS 


This literature review focuses on major sources that were fundamental in 
developing this writer’s project. These resources were helpful in constructing the basis 
upon which to establish principles that sound celebration during the preaching moment 
derives from prophetic preaching. With a plethora of material available, several excellent 
authors presented compelling arguments that prove that original celebration in preaching 
should come from good exegetical preaching. 

In searching for an understanding of the celebration in the preaching moment 
Frank Thomas offers significant insights of this meaning. In his book titled, They Like to 
Never Quit Praisin’ God: The Role of Celebration in Preaching, Thomas explored, 
analyzed and developed crucial insights about the preaching celebration in the African 
American experience. Thomas explains and uses terminology that relates to the 
celebration that is admired in the black church. It offers a great tool for teaching and 
developing a more effective pulpit.’ 

Benn, J. Solomon’s, Preaching in Ebony shares the experiences of the black 
preacher who helped to save the souls and preserve the sanity of the black people of the 
black congregations who bore the burden in the troublesome times. There are also some 


' Frank Thomas, They Like to Never Quit Praisin’ God: The Role of Celebration in Preaching 
(Cleveland: The Pilgrim Press, 1997) 
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comments on biblical preaching and black theology explained the makeup of the celebration in 
the Black church.” 

This researcher was helped by Marvin McMickle’s Preaching to the Black Middle Class: 
Words of Challenges wherein McMickle explores ministering and preaching to one of the fastest 
growing segments of our society, the African American middle class. In the theological tradition 
of the African American church that celebrates "preached theology," McMickle preaches to both 
pastors of African American middle-class churches and to members of the African American 
middle class.° 

Another helpful resource that explained the celebration moment in a personal minor was 
H. Beecher Hicks, Jr. in his book entitled Preaching Through A Storm. By using his own 
experience in pastoring a church through a difficult building program, the author explains how to 
survive the storms of pastoral ministry spiritually and emotionally. Hicks explains how in 
preaching the Word of God, God speaks to the issues of conflict. And in doing this the issues are 
resolved and both pastor and pew are comforted.* 

This researcher found more validation of the celebration in the preaching moment 
bringing comfort, hope, and joy to those that hear it in Kirk Byron’s book titled, The Jazz of 
Preaching: How to Preach with Great Freedom and Joy. Jones uses the metaphor of Jazz (its 


freedom and joy that it brings to the listener and musician) as a model for the preached word. , 


? Solomon Benn, III, Preaching in Ebony (Grand Rapids: Baker Book House, 1981) 


3 Marvin McMickle, Preaching to the Black Middle Class: Words of Challenge, Words of Hope (Valley 
Forge: Judson Press, 2000), 35. 


“H. Beecher Hicks, Jr. Preaching Through A Storm (Grand Rapids: Zondervan Publishing House, 1987) 


5 Kirk Byron, The Jazz of Preaching: How to Preach with Great Freedom and Joy (Nashville: Abingdon 
Press, 2004), 22. 
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Another great source was vital to this writer was by Marva J. Dawn and Eugene H. 
Peterson work titled, The Unnecessary Pastor: Rediscovering the Call. This book is encourages 
pastors who are seeking to be faithful during modern times. This writer’s experience reveals that 
sometime pastors are much needed but are valued as unnecessary. This work is a great teaching 
guide to pastors maintaining their humility.® 

Susan Bond in her book titled, Contemporary African American Preaching: Diversity in 
Theory and Style helped this researcher to understand how the style and theory of preaching 
comes together in the preaching moment. Bond demonstrates the variety of preaching styles that 
actually characterize African American preaching at the end of the twentieth century. 

This writer was helped with some sermons preached by different preachers demonstrated 
their style and genre in Cleophus J. LaRue’s book titled, Power in the Pulpit: How American's 
Most Effective Preachers Prepare Their Sermons. This book is a compilation of sermons from 
twelve distinguished African-American erencheks and they share their convictions on how they 
prepare sermons. It also gives an actual sermon from that preacher. LaRue demonstrates that all 
preachers have their own unique way of preaching and celebrate in their own way.’ 

Evans E. Crawford’s book titled, The Hum: Call and Response in African American 
Preaching, was instrumental to this researcher in giving deep instructions to the actual melody in 
the celebrations moment. Crawford uses one of his favorite phrases, “Mystic Harmonies” 
particularly the harmonies that sound in the service of worship when the Amen that is in the 


people’s heart is called forth by the preacher. Then they are able with faith and joy to praise their 


° Marva J. Dawn & Euene H. Peterson, The Unnessary Pastor: Rediscovering the Call. (Grand Rapids: 
Eerdmans Publishing, 2000), 22. 


Es Cleophus J. LaRue, The Heart of Black Preaching (Louisville: Westminster John Knox Press, 2000), 12. 
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creator, and through that act of praise they are empowered to love kindness, to do justice, and to 
walk humbly with their God.® 

Another helpful resource used in this researcher project was Samuel D. Proctor’s book 
titled, The Certain Sound of the Trumpet: Crafting a Sermon of Authority. Proctor shares that the 
integrity of the sermon makes the difference in preaching. He contends that “Preaching helps us 
find answers to the mystery of human suffering and. misfortune”? Once these mysteries are 
sought out then this certain sound is heard. 

This writer gained great insight from Bridging the Breach: Evangelical Thought and 
Liberation in the African-American Preaching Tradition written by Charles E. Booth. Booth 
thoroughly explained the camp meeting phenomenon and the role it played in the Black 
evangelical preaching tradition. Booth enlightened this writer with identifying the worship 
service known as the revival. He states that “The camp meeting allowed for the development of a 
unique Black worship experience that not only inspires, but fuels and fires the Black religious 
community to individual development and social action. This unique Black worship experience 
became known as the revival.”!” 

Another great source of information dealing with the African American preaching 
Tradition that was very helpful to this researcher was by Richard L. Eslinger work titled The 
Web of Preaching: New Options in Homiletic Method. Eslinger broke down the homiletically 
structure of the sermon from the Rhythm, the Melody and “The Hum” the Call and Response, the 


Evan E. Crawford, The Hum: Call and Response in African American Preaching, (Nashville, Abingdon 
Press, 1995), 12. 


° Samuel D. Proctor, The Certain Sound of the Trumpet: Crafting a Sermon of Authority, (Valley Forge: 
Judson Press, 1994), 35. 


'© Charles E. Booth, Bridging the Breach: Evangelical Thought and Liberation_in the African-American 
Preaching Tradition, (Chicago, Urban Ministries, Inc), 56. 
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Climax and Celebration. He explains the role of the preacher and the congregation and how they 


work together to culminate a worship experience. " 


Richard Eslinger, The Web of Preaching: New Options in Homiletic Method (Nashville: Abingdon 
Press, 2002), 23. 


CHAPTER THREE 


THEORETICAL FOUNDATION 


Historical 


In today’s time the worship service is forever changing. Worship in most Baptist 
churches are constantly trying new ways and new avenues to bring something different 
for and ever changing society. Change is associated with success and it is both welcomed 
and frown upon in the Baptist church. Although the message is the same, our worship 
services are evolving. Churches are moving into different worship times in order to 
accommodate the schedules of their parishioners. Some churches are having traditional 
worship services during certain times while holding more contemporary services at other 
times. Some churches promote a more leisure apparel instead of the tradition Sunday 
dress attire for those who desire a more comfortable way of worshipping. Because the 
social networking system is on the rise, our churches are moving worship into a social 
accepted style of worship. Coffee shops and cafés are being placed in our churches with 
big screen televisions that display the worship service for a more social atmosphere. 
When the television evangelist became popular many churches taught against this 
movement because it did not possess a personal relationship of fellowshipping. One who 
was watching the television program had no contact with the Evangelist or the church. 


Today an individual can join a church and never have to visit the facility because of 
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streaming live television through the internet. Members can pay their tithes, ask for 
prayer, get the latest news letters, and even attend bible studies all in the comfort of their 
home. This evolving change of worship has also changed the style of preaching in the 
Baptist church. The Baptist church has always had a rich tradition of celebratory 
preaching especially doing the conclusion of the message. The move of a more teaching 
method of preaching is sweeping the Baptist church. This is not to say that teaching has 
never been instituted in the Baptist church, however, the tempo is changing to more of a 


teaching method rather than a preaching method. 


Whether the style of worship is tradition or contemporary, the worship service 
would not be vital without the preaching of the Word of God. This writer contends that 
the preaching of the Gospel message is the most important part of the entire worship 
service and whether the style is teaching using power point and all of the electronic 
devices available or if they preach with only a King James Bible without notes, there 
should be some sort of celebration throughout the preaching experience. This researcher. 
urges that this celebration answers the questions that many ask in everyday life 
experiences. Kelly Miller Smith identifies the urgency of preaching in the following 
statement, “Preaching has a unifying function because it assembles the world around the 


incarnation event and addresses the world’s issues through that event.”! 


The propensity of humans that hear the Word of God should celebrate because of 
hearing the good news. The Bible is replete with examples of people who celebrated after 


hearing the Word of God or being in its presence. When David received the Word of the 


' Kelly Miller Smith, Social Crisis Preaching, the Lyman Beecher Lectures 1983 (Macon: Mercer 
University Press, 1984), 19. 
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Lord to bring the Ark of God from the house of Obededom to the city of David, he 
celebrated by dancing and praising God. “And David danced before the LORD with all 
his might; and David was girded with a linen ephod. “So David and all the house of 
Israel brought up the ark of the LORD with shouting, and with the sound of the 
trumpet.” When John the Baptist was still in the womb of Elizabeth and heard the 
greeting of Mary he leaped for joy for being in the presence of Jesus. Our worship is very 
important in our faith walk as Christians. The evidence of our celebration is what makes 


us as believers authentic especially in the Baptist church. 


The Mount Enon Missionary Baptist Church, the context of this researcher, faces 
challenges in accepting new preaching styles with the arrival of a new senior pastor. A 
congregation with a history of celebratory preachers is now faced with a pastor that does 
not celebrate in tradition form of celebrating. This new senior pastor has a teaching style 
of preaching, moreover, than a preaching/celebrative style. His message is theological 
sound and he raises great ideas and uplifting points that are challenging to the 
congregation. He is well educated and has obtained an earned doctorial degree. The new 
pastor has a great pastoral reputation and is well knowledgeable in church administration, 
growth, and Baptist doctrine. In the process of selecting a new pastor, he possessed all of 
the qualifications were demanded by the church. He exceeded all of the expectations and 
won the majority of congregation’s heart with entitled him to become the chosen pastor. 
It must be noted that this is the new direction for the church and they waiting with 
anticipation while the church was preparing for the calling process of a new pastor. The 


pulpit committee decided that in order to meet the demand of twenty-first century 


? 2 Samuel 6: 14,15 (KJV) 
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ministry then the pastor must be of the twenty-first century. The defiance they faced was 
that the congregation is use to the celebration style of preaching but the congregation 
wanted to move into a more contemporize style of preacher. This researcher contends that 
the congregation suffers from the lack of knowledge concerning the history of preaching. 
Although the message preached by the new senior pastor is clear, theologically sound, 
motivating and is celebrated he understands the congregation woes of not adjusting to the 


new way of celebration. 


This researcher realized that in order to fully understand this kind of preaching, 
one must understand the history of preaching. The word preaching has a twofold meaning 
as we know it today. C.H. Dodd gives clarity to both of these meanings. He states the 
word preaching is translated into “Kerygma” which “signifies not the action of the 
preacher, but that which he preaches, his “message,” as we sometimes say.’ And 
teaching is translated into “didaskein”. “Occasionally it seems to include what we should 
call apologetic, that is, the reasoned commendation of Christianity to persons interested 
but not yet convinced. Sometimes, especially in the Johannine writings, it includes the 
expositions of theological doctrine. Preaching, on the other hand, is the public’s 
proclamation of Christianity to the non-Christian word. The verb keryssein properly 
means “to proclaim’. “The verb “to preach” frequently has for its object “the Gospel.” 
Indeed, the connection of ideas is so close that keryssein by itself can be used as a virtual 
equivalent for evangelizesthai, “to evangelize,” or “to preach the Gospel.” It would not be 
too much to say that wherever “preaching” is spoken of, it always carries with it the 


3 CH. Dodd, The Apostolic Preaching and Its Developments, (New York: Harper & Brothers 
Publishers, 1962), 7. 
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implication of “good tidings” proclaimed.”® This kerygma in Dodd’s estimation breaks 
down the good news or Gospel in six areas of preaching. The first is those spoken by the 
prophets; secondly, are the events that took place in Jesus concluding with his death and 
burial; thirdly, is the virtue of his resurrection and being exalted to God; fourthly, Christ’s 
presence in the Holy Spirit; fifthly, is the second advent of Christ; and finally, the 


forgiveness of sin and salvation from the Holy Spirit. 


To get a better understanding of preaching this writer will explore many of the 
forefathers in preaching and what they shared regarding what we know today as 
preaching. The first of these forefathers is Augustine. O.C. Edwards, Jr. in his book “A 
History of Preaching expounds on the life of Augustine and his contribution to the 
teaching of doctrine. He states that “Augustine provided a guide to his preaching method 
in the form of the first homiletics textbook ever written. The title De doctrina Christiana, 
is often translated as Concerning Christian Doctrine, which is misleading. It suggests that 
the book is concerned with the content of Christian teaching, its “doctrines.”° “Augustine 
begins his hermeneutical methodology by saying that all teaching is about either things or 
signs. Things are not mentioned to signify something else but mean only themselves, 
while signs mean things other than themselves.”’ Edward’s contends that Augustine 


considered the Bible as a book of signs that needed to be interpreted. 


Another example is the Reformation preaching of Martin Luther. Martin Luther’s 


preaching and his theology was influenced by his life experiences. O.C. Edwards 


°* Tbid., 8. 
° O.C. Edwards Jr. A History of Preaching, (Nashville: Abingdon Press, 2004), 106. 
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describes Luther’s doctrine of justification as such, “Luther’s doctrine of Justification is 
not individualistic. Rather, he believes that there is not salvation outside the church. The 
church, however, is not constituted by apostolic succession, but by the Word of God. 
Both preaching and sacraments are functions of the Word, through which the Spirit 
speaks to human beings and they are justified.”® “Luther considers preaching to be the 
most important office in the world, more important than even that of officiating at 
sacraments. It is more important than prayer. It is a matter of life and death because it is 
the medium through which salvation is bestowed.” “Luther placed great emphasis on the 
morality of preaching. In an allegorical interpretation, he identified the star of Bethlehem 
as “the new light, preaching, and the gospel, oral and public preaching. (For Luther, 
allegory always related to the Word; he never entirely ceased doing allegorical 
interpretation.) Oral preaching took precedence over even the written Word. “In the New 
Testament, preaching must be done orally and publicly, with the living voice, to produce 
in speech and hearing what prior to this lay hidden in the letter and in secret vision” Such 


oral preaching is “the way the Lord, our Ruler, establishes his kingdom.””” 


The next forefather from the history of preaching that this writer wants to 
expound on is Charles Haddon Spurgeon. Edwards contends that, “Spurgeon’s 


importance for the history of preaching lies in three areas: his live preaching to 


8 Thid., 287. 
° Tbid., 287. 
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congregations, his published sermons, and his lectures on homiletics. To imagine 


Spurgeon preaching in his prime is to think of him at the Metropolitan Tabernacle.” 


“Finally, Spurgeon’s influence on preaching was exercised 
through his lectures on homiletics. These had an impact not 
only on the hundreds of students who heard Spurgeon 
deliver them in his Friday afternoon visits to the Pastors’ 
College of the Metropolitan Tabernacle, but on the half 
million people who have purchased copies of Lectures to 
My Students as well. The lectures were published in three 
series. The first begins with several talks on the spiritual 
condition of the preacher: He should practice what he 
preaches. He should have the call to preach, which includes 
physical as well as spiritual qualifications (e.g., having a 
chest wide enough to have lung power). Next follows a 
treatment of the necessity of the preacher’s life of private 
prayer and advice on leading public prayer” 


Yet another forefather in history is Bishop Asbury. Edward states that, “Asbury’s 
most common practice was to take the wording of a biblical text and reconstruct from 
that the wording a topical outline of his own for preaching. Where he knew the historical 
background of the text he might use it. When described this way, his sermon do not 
sound very biblical, but there is a more profound sense in which they were very much so: 
he was saturated with the Bible and from it drew his most basic thoughts forms, his 
illustrations also were taken from Holy Scripture, unless they were taken from current 


events.” 


One of the most pivotal times in the Methodist experience was the camp 
meetings. Edwards explain, “While other denominations made some use of camp 


meetings it was the Methodists who really capitalized on the opportunities they afforded. 


'l Thid., 456-457. 
!2 Thid., 460. 
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With the regular life of the class with leaders and local preachers and the regular but less 
frequent presence of the circuit riders, the Methodist system had need for the occasional 
sessions of rally and reinforcement that came from having camp meetings around the last 


quarterly conference of the year and around the annual conference each year. 


Such regularity involved a certain “routinization of charisma,” as did other aspect 


of the way the meeting evolved.”"* 


The next historical is the Fork Tradition of th‘e Chanted Sermon. This researcher 
contends with Edwards in the description of the celebration in preaching. He states, “The 
elite literary tradition represented above was always eager to distance itself from the 
tradition to be considered now, which was regarded as undignified, emotional, illiterate, 
and embarrassing. There is no standard term for referring to a sermon of this second sort. 
It has been called anything from “the black folk sermon” to “the chanted sermon” 
because as he says, the defining characteristic is “the metrical, tonal, rhythmic chant with 


which the preacher climaxes the sermon. 


The place to begin a description of this genre is with the recognition that, as 
Raboteau points out, verbal skill has always been highly valued in the black community. 
This is as true of the elite as of the folk portion of the community, but the impressive 
phenomenon to be noted here is the ability of persons with no access to written language 


to construct oral music of extraordinary beauty.'° 


4 Thid., 505. 
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Edwards explains in detail the outline of this folk sermon. He states, “The basic 
outline of these sermons covered the announcement of the text, an elaboration of the 
context of the passage, and then an application of it to the lives of those who heard it. 
Mitchell observes that many sermons consist of retelling a Bible story with continuous 
application as they story unfolds. Certainly, the structure is seldom deductive and tightly 
argued; the preacher “guides his seekers rather than arguing with his opponents.” In 
addition to this pattern of content, there was also a pattern of sound, the structure of 
performance style. This justified the designation of “chanted sermons. The preacher 
begins calmly, speaking in conversational, if oratorical and occasionally grandiloquent, 
prose; he then gradually begins to speak more rapidly, excitedly, and to chant his words 
in time to a regular beat; finally, he reaches an emotional pea in which his chanted 
speech becomes tonal and merges with the singing, clapping, and shouting of the 
congregation. Frequently, the preacher ends the sermon by returning briefly to 


. 1 
conversational prose.” : 


This writer will explore early women who preached in history. “Among the 
earliest women to preach in the Wesleyan tradition were a number of African American 
evangelists, several of whom had left accounts of their lives. The best known of these, the 
woman who received the name Sojourner Truth (1797-1883), was the least typical. In 
spite of early membership in a Methodist congregation, she was not affiliated with any 
denomination. For the most of her life although she worked with a number of churches 


she was never authorized by any to preach.”" 


————— 


'6 Thid., 540. 
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This writer understands that the culture of preaching must be perceived by the 
congregation in order to fully interpret the celebration moment. “The Key to 
understanding the different styles of preaching is in the world culture: Preaching is 
carried out in the idiom, imagery, style, and world view of a particular people.”"® The 
Black church cannot change what it is, it is the Black Church. Although there are many 
other ethic races within the congregation, the Black Church culture is constantly the 
same. It does not matter how contemporary a Black Church gets, it is the culture that is 
the foundation of the church. “The great strength of Black Christianity today, therefore, is 
not due to any great missionary activity, but to independent, clandestine meetings which 
adapted their African Tradition Religion (very close to that of the Old Testament) into a 
profoundly creative and authentically Christian faith. Black Christianity has the 
tremendous momentum of a faith deeply imbedded in the culture.”’’ The Black church 
has been the voice of the black culture for centuries. In most instances it was the only 
place where blacks had a voice to say anything. The Black Church has to cling to Black 
culture because the Black Culture was the only thing that would embrace the Black 
Church. Not only did everything spiritual come out of the Black Church but also every 
political, social, and the communal voice emerging from the culture came from the Black 
Church. The voice that spoke the loudest for Blacks culture was the black preacher. He or 
she was mouthpiece for the Black community. “The real message of this cultural 


consideration, then, is not the promotion of a particular culture, but the insistence that the 


'8 Henry H. Mitchell, Black Preaching: T) he Recovery of a Powerful Art, (Nashville: Abingdon 
Press, 1990), 11. 
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preacher affirms and works within the culture of the congregation.” The voice of the 
preacher is powerful in the hearts of the Black culture and they depended on it in the past. 
In the traditional Baptist Church the preacher/pastors are somewhat silenced by organized 
boards and committees. The advancement of education in the traditional churches the 
leadership changed their perspective on the direction of the church. 

Paul asked the question “How shall they hear without a preacher?” This 
researcher concurs with Paul that the preacher is the mouth piece for God to speak to the 
people. The worship service does not set the tone for the preaching, the preaching sets the 
tone for the worship. This writer agrees with Dr Samuel D. Proctor that “The preacher’s 
task also is to foster a faith that defines the hearers’ moral response to their family, 
neighbors, nation, and the world community, a faith that gives such direction, purpose 
and meaning to life that their days can be pursued with peace, joy, and meaning.” The 
preacher is not preaching just to make the congregants feel good and put smiles on their 
faces. The preacher has the job of saving lives and making it through life day after day. 
We live in a world filled with technology and that is wonderful and it helps in the 
advancement of industrial science is that vital to our faith? This researcher agrees with 
Proctor assertion the people to whom the preachers minister, however, lives in a world of 
more than technological marvels. The problems that they deal with are moral, spiritual, 


and emotional.2* “When the preacher begins to preach, the hearers begin to listen for 


bid. 14 
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some word that assures them that they are not alone in this world,””* For this reason it is 
very vital when the preacher uses themselves in an illustration about how the Lord has 
moved in their lives. The Mount Enon Missionary Baptist Church is located in the 
intercity. Although many of the parishioners are educated many are not and struggling 
with life from an economical, emotional, and social perspective. Drugs have infested the 
neighborhood and the economy is hurting the community as a whole. Because of this 
many families are dysfunctional with teenage pregnancy on the rise. The church is 
experiencing all of this first hand. This writer contends that if the church is going to help 
this community and give liberty to those who are bound by depression, fear and 
hopelessness, the church is going to have to come from the understanding of the Word of 
God. The word must be preached whether is preached from the tradition style of 
celebrating or a teaching style liberation is in the Word of God. When the people 
understand the source of the liberation which comes from the Spirit of God through 
preaching and not through the physical man the celebration will come naturally. The 
Bible states “Now the Lord is that Spirit: and where the Spirit of the Lord is, there is 


liberty.””° 


This liberty will come from doctrinal preaching. Many post-modern churches are 
preaching but it is doctrinal preaching is what will make the difference in the lives of the 
members. People enjoy the emotional outcome of preaching but the understanding and 
comprehension of what is being preached is what disciples are made of. The Bible says in 


Hosea 4:6 “My people are destroyed for lack of knowledge:” Robert Smith in his book 


4 Thid., 22. 


5 9 Corinthians 3:17 (KJV) 


36 


titled “Doctrine That Dances” makes this point clear pertaining to the doctrine of 
preaching. He contends that “Doctrinal preaching is both content centered (teaching to 
instruct the mind) and intent centered (preaching to move the heart). Doctrine and joy 
interpenetrate and are intertwined.”® It is this kind of preaching that enables the changes 
lives as well as feeling good in the process. While this writer matriculated through 
American Baptist College in Nashville Tennessee, it was a practice of young preachers to 
practice their celebration down by the riverside of the Cumberland River. Later, this 
researcher was taught doctrinal preaching with great emphasis on the Word of God and 
not so much on the celebration. When the time came to preach the message the 


celebration of the sermon would come natural. 


In defining the celebration in the preaching moment, this writer strongly agrees 


with Frank A. Thomas’s definition of celebration. He contends that 


“Celebration is the culmination of the sermonic design, 
where a moment is created in which the remembrance of a 
redemptive past and/ or the conviction of a liberated future 
transforms the events immediately experienced. The 
sermonic design is an emotional process that culminates in 
a moment of celebration when the good news (the 
assurance of grace) intensifies in core belief until one has 
received an inner assurance, affirmation, courage, and a 
feeling of empowerment. One experiences oneself as 
victorious (i.e., saved, set free, healed, encouraged, etc.) 
regardless of the external tragic circumstances of life.” 


This demonstration of this liberation is only found within the context of the Black Church 
setting during the celebration moment of the sermonic moment. Growing up in the 


*6 Robert Smith Jr. Doctrine That Dances: Bringing Doctrinal Preaching and Teaching to life, 
(Nashville: B&H Publishing, 2008), 1. 


°7 Frank A. Thomas, They Like To Never Quit Praisin’ God: The Role of Celebration in 
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Baptist church it was never understood and a youth why so many people would get 
“happy””® and sometimes would be mocked by children. But until one has been in some 
sort of bondage and in need of some liberation, it is then when one is able to celebrate in 
this manner. The liberation may not have come at the moment of celebration but the 
assurance of knowing that the faith of the message and the experiencing of the emotional 
ties that one feels rest assures the believer that a change is about to come. Many saints of 
the past would prefer to this with several of phrases like ““Something on the inside 
working on the outside, oh what a change in my life.” Or would sing songs like “I’ve got 
a feeling that everything is going to be alright.” For this reason many would come to 
church Sunday after Sunday to witness and partake in this worship occasion to 
prayerfully partake in this celebration occurrence. This would very well be the motivation 
to keep on going and that the end of the struggle was near. The culture and tradition hung 
on to this celebration felt betrayed if they did not receive such rejuvenation and without 
this hope many would not feel as if they never went to church. Many would sing after 
the celebration event and would allow the moment to sink in and would hum a hymn and 
say “I wouldn’t have a religion, that I couldn’t feel sometimes.” 

This researcher explores the role of celebration in preaching as a way to 
distinguish the importance of the preaching moment. Dr Frank A. Thomas in his book 
“They Like to Never Quit Praisin’ God, the Role of Celebration In Preaching” gives a 


profound definition of the nature and purpose of African American preaching. He 


8 Celebration moment. 
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contends that: “The nature and purpose of African American preaching is to help people 


experience the assurance of grace (the good news) that is the gospel of Jesus Christ.””” 


It is this assurance of grace, received through African American preaching and 
worship that has historically sustained encouraged and liberated African American 
people. The Mount Enon Missionary Baptist Church is well aware of the history in which 
the church as played major roles in the Dayton, Ohio, throughout the United States and 
abroad. Mount Enon Missionary Baptist Church has a good reputation for being a church 
with dynamic preachers. The church often brags about how many of the pastors have held 
key positions on the local, state, and the convention levels of leadership within the 
National Baptist Convention. It is clear to this writer that the church wants to uphold this 
reputation and yet move into the twenty-first century of ministry. The church is so proud 
of their past accomplishments that they live into the past often. The past pastors would 
play to the emotions of the congregation knowing that certain sermons along with certain 
key words would send the church into a spiritual frenzy. The former pastor was great at 
using dialogical language. He would make you feel as if you were just standing in the 
story in which he was preaching. And by the time he finished preaching it made the 


congregation feel as if they told the story. Now Thomas explains it as such; 


“The effect of the dialogical language of celebrative design is that it involves the 
listeners as partners in the preaching process. The language engages the people in the 
sermon, inciting them to be a part of and invest in the sermon. When people become a 


part of and invest in the sermon, they move more easily at the level of emotional process 


°° Frank A. Thomas, 7) hey Like To Never Quit Praisin’ God: The Role of Celebration in 
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and experience the gospel more deeply and profoundly.’ ° With the new senior pastor he 
does not know the members on a person level so he is not able to emotionally involve 
people in the sermon and yet does not get the same response as his predecessor. 
Familiarity should not make a difference in the role of preaching. But most congregations 
feel more comfortable when the pastor and congregation have some history between 
them. Dr Richard Lucas a homiletically professor at the American Baptist College to his 
group of incoming freshmen each school year he says that “when they you begin to 
pastor a church for the first three to five years just preach so that they might learn you 
through your preaching and after that begin to pastor them.” This was said to encourage 
new pastors to use their preaching to familiarize them with the church instead of using 


other ways to win over the congregation. 


This writer contends that the Mount Enon Missionary Baptist Church would 
become a more diverse congregation and grow spiritually in the direction that the church 
wants to if the church would understand more of the history of the African American 
tradition of preaching. This researcher as observed, that the church thrives for the climax 
and celebration of the preaching moment. In his book The Web of Preaching “New 
Options in Homiletic Method”, Doctor Richard L. Eslinger makes the statement that “In 
the living progression of call and response, both preacher and people finally arrive at 
celebration, at a “glory hallelujah!” Just as a classical piece of music will move toward a 
climax and expressive conclusion, so, too, will the sermon.””! In most of the African 


American churches this is the case, but in the Mount Enon Missionary Baptist Church the 
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congregation is already at the moment of celebration before the preacher begins to 
preach! Most churches have their favorite preachers—those who they enjoy more. The 
congregation can just about determine if they are going to enjoy themselves in worship 
just by finding out who will be the preacher for the morning service. The congregation 
has been spoiled to the extent that the former pastor the late Reverend John F. 
Cunningham would not announce to the congregation when he would not be in worship 
and keep it a secret as to who would fill the position of preacher for that morning worship 
service. This is also known to those who preach at the Mount Enon Missionary Baptist 
Church. When guest preachers come into ministry by preaching they are somewhat 
intimidated by being able to preach with a strong climatic celebration and because of this 
they are not worried about the message but the celebration. They will judge the success of 
the sermon by the way the congregation responds to the celebration of the sermon. As 
well as the congregation will judge the success of the preacher’s sermon by how well he 
or she does at the conclusion of the celebration. This writer agrees with Eslinger's quote 
from Dr. Henry Mitchell that “Knowing that emotion is inescapable, the preacher must 
weigh each homiletical move for impact or effect, making sure that, as far as is in his or 
her power, the emotional involvement and suspense ascend progressively to the final 
celebration. Mitchell understands communal celebration as the vehicle in preaching 
within which the compelling logic of the message is reunited with deep emotion, which 


»32 Tt maybe the celebration that motivates one on an 


can only lead to deep motivation. 
emotional level, but the some of the motivation should have festered from the message 


with constitute the celebration to be merely just the overflow, extra, the gravy of the 
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message. Granted every preacher is not gifted with being an excited celebratory preacher, 
but every preacher should tell the story in which he or she can and the message can be 
celebrated however one does it. Jesus said: “In the same way, to let your light shine 
before men, that they may see your good deeds and praise you Father in heaven.”*? Mt 
Enon Missionary Baptist Church has to realize that if God allows preachers to use their 
own personalities to show good deeds, then the church should allow one to preach freely 


without the pressure of being judged because of one’s preaching. 


This researcher believes that preaching is hard enough from an inward struggle. 
Always having to read the scriptures, pray for revelation, listen to God for ideas, and 
countless other things that a preacher has to do to prepare for a sermon. Whether you 
preach every week or whenever you are called upon to minister in the Word of God it is a 
struggle. There is an extra added stress level of preaching when you know that the 
congregation in which you will be preaching has either, one already predetermined your 
sermon from past sermons that one has preached or two is staring at you as you are some 
glass window. It has always been a joy to a young preacher, merely an associate minister 
to get an invitation to preach at a predominately well known church. This was not the 
case for this researcher when it came to the Mt Enon Missionary Baptist Church. It was 
more a burden than a blessing to receive an invitation. James Earl Massey explains that 
the burdensome of preaching like this, “It is “burdensome” because of the way the 
preparation and delivery aspects of the pulpit task weigh upon the preacher’s selfhood- 


and with so many unique demands.”** Many of the congregations today do not 


33 Matthew 5:16 (New International Version) 
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understand that what they see and hear on Sunday morning as the preacher preaches did 
not just happen earlier that same Sunday morning. It should have taken the preacher a lot 
of preparation in order to get to the preaching moment of Sunday morning. The preaching 
legend Gardener Calvin Taylor calls this burdensome the “sweet torture of Sunday 
morning”*> but is it is everything but sweet when it is added stress to not only seek the 
approval before God, also seek the approval of the congregation. This writer is helped by 
Massie’s statement “The pulpit ministry open us to people’s curiosity about public 
figures. More often than not, the preacher is an intense personality, and people hunger to 
know as much as possible about such persons.””° This explains why they are so 
fascinated with the preacher’s being but still does not understand the fascination of the 


preacher’s style of preaching. 


Evans E. Crawford explains why this fascination is so important in his book “The 
Hum: Call and Response in African American Preaching” Crawford states that “The 
sermon belongs not only to the preacher, but also to the entire congregation, which joins 
in with their oral responses.”*’ This call and response, talk-back, getting with the 
preacher, or as Evan E. Crawford states “participant proclamation”*® is a powerful and 
meaningful tradition in the Baptist Church. It is most helpful for the preacher as well as 


the congregation by the fulfillment of understanding from the congregation and 


accomplishment of the preacher’s sermonic message. Without this call and response the 
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preacher may fill as if they were not reaching the audience and may not fill as if they 
have successfully help to strengthen the congregation. This call and response is different 
in most church settings especially the Baptist Church. This talk-back tradition may not be 
done with words at all. It may be done with an occasionally nod of the head or pleasant 
expression on the church goers face, or even a silent tear that falls from one’s eyes might 
signify that the one who is listening to the sermon is getting the message and is in 


agreement with the preacher. 


This writer is well aware of this acclamation of the call and response at the Mt 
Enon Missionary Baptist Church. After the message is preached there is a love gift 
offering raised for the preacher as a token of appreciation from the church. How well the 
sermon was received by the congregation will also play a big part on the amount of the 
love offering collected from the congregation. This is usually done by three major 
attributes of the sermon. The first is the understanding of the sermon. If the sermon was 
fully understood and it lined with the scripture reading of the text then this was 
considered to be a good thing. If the text that was read in the congregations hearing was 
from Matthew chapter five, and the preacher expounded on Job chapter two, then this 
would not be acceptable. The next attribute would be if the preacher’s message was 
preached with the congregation or preached to the congregation. The Mount Enon 
Missionary Baptist Church is a church that would accept a preacher that will include his 
or her self in the sermon instead of preaching to the congregation. Evan E. Crawford 
states an interesting fact about this attribute stated by this writer. He explains that “Once 
we realize how invested the congregation is in the sermon, then the misery of feeling 


alone in the pulpit ceases. We sense instead the abundance of God’s mercy, which is 
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present in the congregation, who we now view as fellow participants in the act of 
proclamation. There is a spiritual shift in the preacher’s soul so that the preacher does not 
preach at or to, but with the congregation. The direct benefit is that the communication 
barriers between pulpit and pew sharply decrease, while the corporate action of giving 
glory to God increases.”*” The preacher that involves themselves in the message is more 
effective than one who excludes his or her self. The sense of togetherness is appreciated 
more from the congregation, although they understand that the preacher is proclaiming 
the Word of God. The final attribute is how exciting and memorable the celebration of 
the message is conveyed. The way the preacher closes out the sermon is expected to be 
remembered by congregation in some form. Whether is a song, and closing story, or an 
overly excited preacher with a rhythmic smooth style of hooping, hollering, and hacking. 
The Mount Enon Missionary Baptist Church wants to feel something at the conclusion of 
the sermon. As many of the older saints of God would sing “I wouldn’t have a religion 
that I couldn’t feel sometimes” The members are use to an excited finally from the 
preacher as he or she finishes their sermon for the worship service. If these three 
attributes are met then the love gift offering will be more but if not it will be substantially 
less. It has always been taught from pastors of young preachers to seminaries alike that 
one is to never preach for money but when a preacher realizes that all three of the of these 
attributes must be met. The preachers of the Mount Enon Missionary Baptist Church are 


aware of these attributes and try to meet all of these demands. 


This research contends that there needs to be a bridge the gaps between the 


enjoyment of the sermonic moment and raising the level of spiritual growth and 
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awareness within the Mount Enon Missionary Baptist Church without removing their 
great tradition of the celebration of the preacher. This can be done with the preacher 
understanding his or her role in as not just a messenger for God but the role is also to 
motivate a moral consciousness as well. This motivation should not just come during the 
celebration moment of the sermon but throughout the entire sermon. The “Good News” is 
the heart of the message and that is what changes lives. The people of the congregation 
that come from some kind of spiritual and physical setback have the right to get some 
help, some “Good News” that will help them make it through their setbacks. It is the 
preacher i which God has called to perform this task. “Today preachers are called upon 
to bring their gifts of understanding, imagination, scholarship, analysis, and interpretation 
to the service of the Christian gospel in our time and to ask the question that Paul asked , 
in Romans 10:14 “‘...and how shall they hear.. py Dr, Samuel D. Proctor makes it plain 
that the preacher is the mouthpiece in which God’s message is to be conveyed to the 
people. With all of the horrified conditions that the world is faced with from 
dehumanizing governments, failing families, racism, poverty, unemployment, and a host 
of many more. The world is in a desperate need of some “Good News” and the church of 
God is the vehicle in which the answer is provided. The black congregations has always 
relied on the preaching of the church and looked forward to these sermonic moments as 
hope. “Perhaps the greatest evidence of the power of Black preaching is that the Black 


belief system of folk Christianity has kept its believers alive and coping-even when in an 
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oppressed condition that would have crushed many”.*! Many of the Black churches in the 
rural and poverty stricken areas hold tight to this tradition. Even the Mt Enon Missionary 
Baptist Church were many of the congregants have prospered and may not be living in 
poverty but have not forgotten then they were not as fortunate as they are now and still 
hold on to this belief and faith. This writer believes that one of the best ways to 
accomplish preaching with this kind of effect, and then he or she must consume this 
theory of Dr. Samuel D. Proctor from his book “How Shall They Hear?” “Every preacher 
should carry to the pulpit this arrow in his or her quiver: the assurance that life can indeed 
resonate to the highest values and vibrate to the finest example of those premier 
personalities that have crossed the stage of life. When the news is bad and the reports on 
the human condition are at their very worst, the preacher must be prepared to give the 
assurance again and again: Come now, and let us reason together, said the Lord: though 
your sins be as scarlet, they shall be as white as snow; though they be red like crimson, 
they shall be as wool (Isaiah 1: 18). Iam come that they might have life and that they 
might have it more abundantly (John 10; 10). The people need to hear it affirmed over 
and over: For the law of the Spirit of life in Christ Jesus hath made me free from the law 
of sin and death. For what the law could not do, in that it was weak through the flesh, 
God sending his own Son in the likeness of sinful flesh, and for sin, condemned sin in the 
flesh: That the righteousness of the law might be fulfilled in us, who walk not after the 
flesh, but after the Spirit (Romans 8: 2-5). The Good News of the gospel is that God 


knows our origin and our condition and yet, through the prophets and through the grace 
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of Jesus Christ, we are called to walk in lofty places.” It is this Good News that gives 
the individual that hears it the passion, release, and the power to want to celebrate. As 
well as the one who gives the Good News, in the same manor and excitement as the one 
who receives the good news, a celebration moment occurs and both parties can come to 


an agreement that this Good News is worth celebrating. 
Biblical 


The biblical foundation supporting the thesis that the celebration is predicated 
through the hearing of the Good News is based on Ezra reading God’s Law the “Good 
News” and after the people heard it they immediately repented and promised to change 


their lives by obeying the Word of God. 


This writer contends that Ezra reading of God’s Law was the turning point in the 
Israelites life and gave them the hope and courage to change their lives and constituted a 
celebration. This transformational presented in Nehemiah 8: 1-12 is the beginning of 
rebuilding broken lives and hope of the people and would later restore their dreams and 
admiration to rebuild the wall. “The initiative for the gathering is attributed to the 
people.”*’ This was incited by Nehemiah because of his arrival in Jerusalem and 
discovering more than just the wall of Jerusalem needing to be repaired but also the lives 
of the people were also damaged. “God has ever more blessed His own Word as the 


chosen instrument of all revival and progress in His Church. It was in this here sought to 
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instruct the remnant of Judah in the Divine law.”“* This Nehemiah story informs us that 
the Word of God has the ability to change hope.and allow expectancies to happen. The 
people who received the Word of the law lives did not change at the very moment the 
book was read. But because they understood God’s law it gave them a sense of 


understanding and the ability to wait until their change. 


This researcher argues that in the worship service of the modern day church, it is 
the understanding of the Word of God that makes the difference and not the other events 
that happen in the worship experience. It is understood that Nehemiah had Ezra to read 
the law of God and that was enough in order to bring about a change in their lives. It is 
not the prayers of the of the officials, it is not the music, praise, or worship, but it is the 


Word of God that makes the internal self turn outward. 


The condition in which Nehemiah found Jerusalem- the oppression of the rich 
men (ch. iv.) the prevalence of mixed marriages (ch. vi. 18; x. 30; xiii. 23-30), the 
desecration of the Sabbath (ch. x. 31; xiii. 15-18), the negligence with respect to tithes 
and offerings (ch. x. 33-39)- is almost incompatible with the supposition that Ezra’s 
ministry had been continuous during these years, or only interrupted by brief absences, 
like that of Nehemiah in B.C. 433-432 (ch. xiii. 6).*° Similar to the modern day churches 
man challenges face many church goers and they seek for help in the way of spiritually. 
Nehemiah realizes that if the people of Israel are going to be encourage that it would have 


to come from the Word of God in this time of oppression and devastation. 
sd oseph S. Exell, The Biblical Illustrator, I Chronicles, (Grand Rapids: Baker Book House, (no 
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In Nehemiah 8 this reading of God’s Law took place on the day known in 
Judaism as New Year’s Day. “When the seventh month came and the Israelites had 
settled in their towns, all the people assembled as one man in the square before the Water 
Gate.*° This writer contends that God’s timely manner in which one may start a renewal 
is a part of God’s time as well as men. The modern day church looks to the night watch 
service to demonstrate their faith and renewal as a new beginning forgetting the past in 
the former year. This did not take place in a synagogue or temple but it was done ina 
common grown area around this Water Gate. “The Water Gate may have been in the 
vicinity of the spring of Goon. This non-sacral area permitted participation by laypeople 
as well as clergy. The assembly consisted of men, women, and at least some of the 


children (all who could hear with understanding)’ 


This writer agrees with Leander E. Keck that “The focus in Nehemiah 8 is on the 
reading of the law;** “They told Ezra the Scribe to bring out the Book of the Law of 
Moses, which the Lord had commanded for Israel. So on the first day of the seventh 
month Ezra the priest brought the Law before the assembly, which was made up of men 


and women and all who were able to understand.” “While it is not possible to be certain 
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about the exact identity of the law book ascribed to Moses, it seems to be something quite 


‘s fe 50 
similar to our current Pentateuch.” 


This writer contends that the role of preaching in these difficult times is in direct 
connection with the Holy Spirit which should be done through the preacher. This good 
news is shared by everyone who hears and understands but it should only be given 
through the one God has made to be the messenger. How, then, can they call on the one 
they have not believed in? And how can they believe in the one of whom they have not 
heard? And how can they hear without someone preaching to them? And how can they 
preach unless they are sent? As it is written, "How beautiful are the feet of those who 
bring good news!>! Nehemiah held the office of Governor while Ezra held the office of 
the priest therefore, Ezra was the one facilitate to not only read the book but interpret the 
books. Nehemiah may have been persuaded to help the people by the relationship he had 
with God. Unless the people understand the book, just the hearing of the book is not 
noteworthy. This was made possible by Ezra being placed on a wooden platform so that 


the people could hear him clearly. 


The respect for the Word of God which constitutes the Good News is reflected in 
Chapter 8. “Ezra opened the book. All the people could see him because he was standing 
above them; and as he opened it, the people all stood up.” This writer agrees with 


Joseph S. Exell that “This deep attention to His truth is demanded as an act of reverence 


a 
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to God who speaks it.’>* This writer disagrees with the audience standing throughout the 
whole reading of the Word of God. There can be a blessing or a reverence of God’s Word 
without and consistence standing. This is done in the modern day church by the 
congregation standing while the Scriptures are read aloud. At the Mount Enon 
Missionary Baptist Church this was a concern with the rising while the Word of God was 
being read. The teachings in the past were to assure the congregation to focus on the 
understanding of the Word instead of standing or seating at the reading. This writer 
taught during a class at the church that it would be very unlikely to assume that the 
people would stand for the entire day while the Word was being read. This was not the 
custom of the Jews in that day. “The Jews commonly sat to hear and stood up to pray; but 
in hearing they occasionally stood up, to do greater honor to the person or the occasion. It 
is not to be supposed that they stood during the whole of the six hours that Ezra’s reading 
lasted.”°* The post-modern church has been gravitated to certain things in the Bible and 
have adopted these things such as standing while the reading the Word of God as a move 


of spiritual empowerment or advancement. 


Nehemiah chapter 8:6 is what this researcher contends to be the main point of 
expressing the celebration of the preaching moment. This celebration comes with the 
understanding of the Word of God. “Then Ezra praised the Lord, the great God, and all 


the people chanted “Amen! Amen!” as they lifted their hands. Then they bowed down 
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and worshiped the Lord with their faces to the ground.”°° “This devout frame of mind is 
essential to full spiritual profit in divine worship for hearing the truth.”” It is this hearing 
of the truth that releases a since of hope and joy and with this spiritual renewal come 
forth this celebration. There was a dialogue between Ezra and the people that warrant 
their Amen’s signifying that they were in agreement with Ezra’s words. This celebration 
is not only demonstrated in their voices but also in their physical being as well with make 
the worship service complete. H.G.M. Williamson explains this transformation from 
hopelessness to hopefulness in three parts. “The people’s response was threefold, and 
may have followed a customary pattern. Their cry of “Amen! Amen!” (repeated for 
emphasis) expressed their concurrence in Ezra’s words; the raising of their hands 
demonstrated their sense of need and dependence, no doubt with the thought that God 
would meet that need through the Scripture soon to be read; and their prostration 
demonstrated both their worship, as stated, humble adoration.”*” By receiving this Good 
News the people begin to worship and Ezra did so as well. They have both witnessed the 
blessings of God and in this both were able to worship. This is where preacher and 
congregation come together and are strengthened by one another. Richard L. Eslinger 
makes this point by adding, “Just as the preacher’s own experience of the Word is 
essential to the art of creating the sermon, so too, is a thorough knowledge of the 
experience of the listeners. That homiletic empathy is a necessary precondition for any 
faithful preacher of the gospel, but within the African American church, the preacher will 


never forget the inherently communal charter of the congregation and the factor involved 
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in their personal and communal formation. This caveat almost goes without saying within 
the African American church, but for European American Christians, such a communal 
context for preaching may not be discerned because of the individualism present within 
the majority culture. There is a fit between the biblical witness, with its strong communal 
fabric and the oral art of preaching within the black church. In fact, the distortion 
emerges when an individualistic reading is imposed upon texts that address communities 
and that invite the community to find its home within the sermon is on readily 
identifiable location where the respective models of interpretation may be seen.” This is 
an important factor in the understanding not only the Word of God but also to understand 
the condition of the people in which the preacher is preaching unto. If the preacher is 
going to be effective in his or her preacher they must have the love for the people as Ezra 


did. 


In Nehemiah 8: 7 is evident that the thirteen Levites that were mentioned help 
play a part in the interpretation of the Law and then gave them instruction. This 
understanding of the Law was perceived and the seriousness is evident in verse nine. 
“Then Nehemiah the Tirshatha, and Ezra the priest the scribe, and the Levites that taught 
the people, said unto all the people, This day is holy unto the Lord your God; mourn not, 
not weep. For all the people wept, when they heard the words of the law.”*’ The writer of 


the section, introducing Nehemiah here for the first time, naturally gives him a title of 
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Abingdon Press, 2002), 104-105. 
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reverence.” The word “Tirshatha” means governor and represents his authority among 
Ezra, the scribes, and the Levites. These groups of high officials are mentioned to address 
| the issue of this mourning of the people. This writer contends that theses mourners were 
mourning because of the convictions of the Law that was just read in their hearing. 
“These with them, were tears both of alarm and compunction of apprehension for the 
consequence of their sin and godly sorrow on account of it. It was an expression of deep 
anxiety, in view of their spiritual danger, as revealed in God’s Word.” Although the 
Good News can give one reason to celebration, it also convicts the soul within. Again it is 
the preacher’s role to recognize how to move the people from a point of sorrow and 
disappointment to a place of repentance and praise. Ezra does this by moving them into a 
celebration and praise. “Ezra urged the people not to mourn or cry, although that had 
indeed been their reaction to hearing the law, probably reflection their guilt for failing to 
observe the law perfectly Josiah’s reaction when the law was read to him in 2 Kings 22: 
11; 2 Chronicles 34:19. Instead, Ezra urged the people to celebrate by eating the fat 
portions and by drinking sweet drinks. There was to be no bitterness on this day! They 
were also to send portions to those who had not had the opportunity, or the wherewithal, 
to prepare for this celebration. Joy in the Lord (objective genitive) is the best antidote for 
grieving it is a source of strength or defense against divine anger. The people heeded the 
urging of Ezra and the Levites and went home to feast and celebrate and to send portions 


to others. The reading of the law by the Levites led to understanding and therefore to 


a 


6 Very Reverend H. D. M. Spence and Reverend Joseph S. Exell, The Pulpit Commentary: Ezra, 
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joy.” This day refers to what “the writer of Leviticus called the first day of the seventh 
month a day of complete rest, a holy convocation to be commemorated with trumpet 


blasts (Leviticus 294) 


If preaching is going to exemplify the Good News that comes from God then it 
must carry the chart eristic of the demonstration that is found in Nehemiah chapter 8. 
This kind of conviction, hope, and repentance can only lead to a spiritual and natural 
celebration. The readiness of the preacher, the move of the Holy Spirit and the 
willingness of the people who hear the word will ultimately become a world wind of 
spiritual celebration. 


New Testament 


The New Testament supports this writer’s thesis that the celebration is predicated 
through the hearing of the Good News. The preaching that Jesus Christ did in the New 
Testament brought good new and life to all those who heard him preach. The role of 
celebration was evident by the ways in which those who heard the Word of God preached 
lives were changed. Those who heard the Word of God preached were moved to change 
because of their convictions. Jesus did not preach from a bible as post-modern preachers 
do today but he preached from the laws of God in the same manor that today’s preachers 
use biblical preaching. John Scott describes biblical preaching as, “To expound Scripture 
is to open up the inspired text with faithfulness an sensitivity that God’s voice is head and 
his people obey him.™ This was the effect and principle that Jesus had in his preaching in 


® Leander E. Keck, David L. Peterson and et. al, The New Interpreter’s Bible: A Commentary in 
Twelve Volumes, Volume III, 801. 
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the New Testament. This researcher will illustrate in each verse to clearly give fully 
meaning of the text. 

To demonstrate this kind of power of the word of God and how it is able to 
transform lives just by the hearing and understanding of it. This writer will use Acts 
chapter eight verses twenty six through forty. This text will also demonstrate the 
celebration of the one who heard the Word of God and if evident by the actions taken by 
the one who heard and understood the reading of God’s Word. This is an interesting 
passage of scripture to this writer because the Ethiopian is of an African descent. “Phillip 
encounters an Ethiopian eunuch and his retinue. He is at once exotic, powerful and pious. 
Greeks and Romans were particularly fascinated with dark-skinned Africans. Although 
Ethiopians was used generally for anyone with these physical characteristics, here it 
refers to an inhabitant of the ancient kingdom of Meroe, which covered what is now 
northern Sudan south of Aswan to Khartoum. This man is powerful, the chief treasurer of 
a kingdom wealthy from its iron smelting, goal mining and trading position. It was a 
conduit for goods from the rest of the continent.”” This Ethiopian represents the presence 
of Africans in the Bible later to become African Americans. “Eunuch in ancient times 
could mean a castrated male who serves in high government office, particularly under a 
woman ruler or in duties involving women (such as oversight of a harem) or ina 
treasury.”°° 

This researcher has established that the preached word is a message from God. 


Because the Spirit of God is much alive God can speak to an individual and through the 


6 William J. Larkin Jr. Acts, Illinois: Inter Varsity Press, 1995), 132 
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Word of God. In verse twenty six “Now an angel of the Lord speaks to Phillip, saying 
“Arise and go toward the south along the road which goes down from Jerusalem to 
Gaza.” This is desert.’ The Spirit is present to instruct man to do the work of man. One 
of the questions that were raised in this writer’s context was “Why is a preacher 
necessary they are men and women just like us?” The special calling to preach the Word 
of God is an honor and a privilege that God chooses to offer a person. This writer concurs 
with Baker’s answer to why did an angel tell this message to Phillip instead of going 
him/her self? “Because this was a mission where a man was worth more than an angel. In 
the Lord’s plan of salvation there is a place for redeemed sinners as witnesses for Christ, 
to do a work that no angel could accomplish.” 

Verse twenty seven and twenty eight expresses the urgency of following the Spirit 
of God. “Under the guidance of the Spirit, Phillip obediently overcomes and social 
reticence, approaches the wagon, walks briskly alongside and engages the eunuch in 
conversant about his reading. Luke consistently tells us that reading and understanding 
Scripture is not the same thing, especially for those who do not have the hermeneutical 
key. Correct spiritual understanding is a gift.’ This writer contents that the 
interpretation of the Scripture is as vital as life of death. This gift of preaching should not 
be taken lightly or ignored. With the educational opportunities afforded today, today’s 
preachers should be sharp and knowledge of the Word. Paul writes in Roman about this 


privilege and honor it is to carry the Word of God. “And how shall they hear without a 
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preacher? And how shall they preach unless they are sent? As it is written: “How 
beautiful are the feet of those who preach the gospel of peace, who bring glad tiding to 
good things!” 

Verse twenty eight again emphasizes the importance of following the Spirit even 
when it is not popular. One of the biggest struggles of preachers is to have an agenda and 
the Spirit changes your agenda whether is it is your message or plan in ministry, if the 
preacher is going to be effective they must follow the Spirit. “The commands of God may 
seem foolish to the demands of expediency. Human reason may stagger and fall and 
refuse to go farther. But to the eye of faith the “inventory of the universe is in heaven” He 
will reveal place and method when the hour of opportunity strikes”! The celebration 
after one has followed the Spirits instructions is again naturally and much needed in order 
to keep in God’s will. 

Verse thirty relays Phillips concern for the importance of understanding the 
Scriptures. Phillip asks the question “Do you understand what you are reading?” This is a 
question that only one who has knowledge and insight could ask. “At one level, such a 
question asked by a stranger ofa literate man seems condescending and offensive. Phillip 
question, however presumes that Scripture is more than a literary text, for this man 1s 


“reading the prophet Isaiah,” who conveys information about God’s plan of salvation” 


7 Romans 10: 14-15. (NKJV) 
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Verse thirty one is what this writers calls “The Confirmation of the Call??? Larkin 
states that it was the mercies of God that provided this eunuch with a Word from God and 
an interpreter to personally interpret it for him. “God in his mercy has provided not only 
the text but also the interpreter, a Spirit-filled teacher. The eunuch urgently, but politely, 
asks guidance contrast. And today these two gifts are still present.” If preaching is going 
to be effective in the life of the believer then the preacher has to be open to whoever is in 
need of the understanding of the Word of God. Keck contend to call this eunuch a 
stranger but in the eyes of God his Word is for all. This researcher is helped by Keck’s 
continuous use of the word stranger because it shows the importance of equality in God’s 
word. If the goal is to share the Good News then preaching with understanding must be 
done to meet this need. This researcher was helped by this reflection by Keck. “The 
Ethiopian eunuch is a double outcast within Israel, twice rejected by those in control of 
religious sentiment because of where he lives and because he has been castrated: his 
sexuality has excluded him from the Assembly of God and his distance from the holy city 
makes for a difficult pilgrimage. Similar concerns continue to be impediments today from 
society’s margins who seek after God. The way of the eunuch’s salvation establishes a 
pattern of catechesis for the convert who must travel some distance to secure God’s 


salvation. If the emphasis of Luke’s story of Samaritan conversion is placed on reception 


7 In ministry there are always times in the life of a preacher that it becomes what James Earl 
Massey calls “The Burdensome Joy of Preaching”. Every so often preachers feel that their messages are not 
effective as they once were or am I reaching the people with all of this preparation and studying just to 
develop a good sound sermon. And then out of nowhere God sends someone your way and they express to 
you how you have blessed them in such a way like no other person has. Once while preaching Luke the ii 
Chapter verse 25-28 I felt like no one understood why I was preaching about the older son and not the 
younger son. And at the end of the day a sweet little old lady came to me and said “Reverend I am surly 
glad that you talked about the real prodigal son. Because the Father cannot even enjoy the party that he has 
funded for coming out and begging this older son to come in and celebrate with everybody else. “And it 
was then that I understood that my call had been confirmed. 
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of the Spirit, then the emphasis of his story of the eunuch’s conversion is placed on 
reception of the Scripture.” So many times people have conditions that society says they 
are not fit to step hear the same Good News and many come to from great distances just 
for a chance or hope to change their situation and it is the job of the preacher to meet the 
needs of these persons. 

Verse thirty two and thirty three are the prophecy from Isaiah 53 which Luke 
quotes precisely from the Septuagint. The Word of Good and the Good News will either 
draw one or drive one to a broader understanding. In this text it is a drawing agent for this 
eunuch. The celebration grains it momentum through understanding the Word of God. 
This writer agrees with Keck’s explanation how the humility is felt through the eunuch. 
Keck states that “At first glance, we note that only that portion of the prophecy that 
speaks of the servant’s humiliation is mentioned. If the Servant’s humiliation denotes 
social ostracism, the eunuch’s situation is interpreted by Isaiah’s suffering Servant 
because he too is a social outcast. Further, Johnson notes that this quotation departs from 
its Hebrew source in serial important ways. The most dramatic and important deviation is 
found in the final phrase “for his life is taken from the earth” the NIV translation, which 
renders the tense of the clause in the past [“for his life was taken from earth” is 
unwarranted]. While the Hebrew text claims that the servant is “cut off from the earth” 
This verbal shift allows Luke to interpret the Servant’s humiliation as the means t his 
exaltation-he is “lifted up” from the earth” he dies), the Septuagint translation oddly 
renders as “lifted up” into heaven. If Luke takes his phrase to refer to the vindication of 
the humiliated Servant, then perhaps the reader should suppose that the eunuch’s 


identification with the humiliated Servant might lead him to hope for a different future 
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than the one consigned him by official Israel.” Not to change the Word or God but to put 
it in a way that one can identify with the story in which one’s life is involved is how 
preaching the Good News makes a difference. 

Verse thirty four the eunuch moves from seeking help for understanding to 
engaging his understanding. This is the ice breaker that the eunuch now comprehends. 
This is a very important time in the life of the eunuch because perhaps a decision will 
come from the outcome of this question. 

Verse thirty five Phillip begins to preach Jesus to the eunuch and the salvific 
moment has arrived. This writer contends with Larkin statement, “Phillip opened his 
mouth and beginning from this passage tells the eunuch the good news about Jesus. 
Christ is the salvific key to the Old Testament. ™ The Good News is under girded with 
Jesus for the release of bondage as well as the hope for a brighter future. Regardless of 
who you are or where you come from you are worthy of the Good News. This has been 
the Motto at the Mount Enon Mission Baptist Church pertaining with the Good News, 
“Because we care, we share” Proctor in his book “How Shall They Hear?: Effective 
Preaching for Vital Faith” illustrates how important it is for this Good News to be 
centered on Jesus Christ. He states “The Good News of the gospel is that God knows our 
origin and our condition and yet, through the prophets and through the grace of Jesus 
Christ, we are called to walk in lofty places. The amazing messages of the Bible is not so 


much the exposure of the depths to which humankind can sink, but the heights to which 
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we are beckoned. Some of the sorriest characters of all times were called to unbelievable 
moral summits.”® 

Verses thirty six and thirty seven demonstrate the immediate response to this 
Good News as it continues to build this celebration. Phillip had to demonstrate who Jesus 
was in such a way that an immediate action had to be taken by this eunuch. Preaching for 
this kind of effect must take place by the Spirit of God as well as the craftiness of the 
preacher. Thomas raises this concern in his book “They Like To Never Quit Praisin God: 
The Role of Celebration in Preaching”. He states that “If we want people to experience 
rather than solely intellectualize the good news, then we must construct sermons that help 
people see, taste, hear, touch, and feel the gospel.” The action to be taken by this 
eunuch was baptism. “The conversion of the eunuch is recounted elliptically by his 
request to be baptized which presumes his public confession of faith in the name of the 
Lord Jesus’®° This researcher contends that it is something spiritual that happens to one 
whom seek after the Lord Jesus Christ. This eunuch obviously had a personal experience 
with Jesus and was convicted as well as converted into desiring to be a believer in Jesus 
Christ. Preaching and teaching Jesus changed the eunuch’s perception of the meaning of 
who Christ was and what was his gift to man was in this story. There was nothing 
mystical or made up about his preaching that persuaded the eunuch to be converted, but it 


was the plain truth that made the different. 


78 Samuel D. Proctor, “How Shall They Hear?: Effective Preaching For Vital Faith” (Valley 
Forge, Judson Press, 1992), 34. 


” Frank A. Thomas, “They Like to Never Quit Praisin’ God: The Role of Celebration in 
Preaching” (Cleveland: The Pilgrim Press, 1997) 37. 


80 | eander E. Keck, The New Interpreter’s Bible Volume X, (Nashville: Abingdon Press, 2002), 
144. 


63 


Verses thirty eight and thirty nine reveal the conversion, the departure of the 
prophet, and the celebration from the eunuch. This eunuch after passing a body of water 
is so overwhelmed that this baptism can no longer wait until the next official meeting at 
the temple. There is everything present to accomplish this baptism, a body of water, a 
prophet/priest, a converted, and the Spirit. This writer agrees with Larkin’s explanation of 
this spirit moving account in Acts. He states “The conversion of the Ethiopian eunuch 
graphically demonstrates the inclusiveness of the gospel. No apparent obstacle-whether 
physical defect, race or geographical remoteness-can place a person beyond the saving 
call of the good news.”®| 

This writer conclude by expressing the importance of the understanding the 
message from God and allowing the Spirit to move on the heart of those who hear it. The 
Mount Enon Baptist Church expressed the idea that a prosperous ministry is one of the 
latest style and fashions. Although the church has a rich history of preaching, this writer 
contends that there can be more understanding from the pew and less expectation of the 


celebration moment. 


Theological 
The freedom to receive the Good News is one of a feeling that the African 
American Church has that set it apart from any other church. The freedom of celebration 
is an act of liberation that stems from a release and tiredness emotion and joy held from 


within the souls of bondage. Unlike the freedom of liberation in his evangelical theology 


81 William J. Larkin Jr. Acts, Ulinois: Inter Varsity Press, 1995), 136. 


64 


that suggests ”The Word of God is Gospel, that is, the good word, because it declares 
God’s good work. In this Word, God’s work itself becomes speech.”* “Barth’s theology 
is evangelical because it is God-centered. It stresses God’s encounter with humanity 
instead of humanity’s discovery of god. Evangelical theology has as its object, source, 
and norm the God of the Gospel.”*? “The God of the Gospel who confronts people and 
provides for them the avenue of escape from the evils that enslave them is the God of 
evangelical theology.”*’ This freedom and celebration is original and authentic because 
of the culture in which African American has lived in the past. 

This writer chose to use Black Theology to under gird this project because of its 
explanation of people searching for answers about current situations. Blacks have to 
wrestle with what freedom meant to them not only after slavery, but even in the churches. 
This researcher agrees with Cone in dealing with this acceptance of being black and free. 
He states, “Black Theology came into being as we struggled with the truth of our 
experience in all of its complexity. It is important to emphasize that our struggle to define 
what it meant to be Black, Christian, and free was not easy. We were marginalizes by 
both White and Black Churches.” 

This writer will define the meaning of Black Liberation Theology from Cone’s 
book titled “Black Theology: A Documentary History Volume Two: 1980-1992, he states 


that “The word “Black” in the phrase was defined by the life and teaching of Malcolm X- 
® Charles E. Booth, Bridging the Breach: Evangelical Thought and Liberation in the African- 
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culturally and politically embodied in the Black Power movement. The term “theology” 
was influenced by the teaching of Martin Luther King Jr.-religiously and politically 
embodied in the Black Church and the civil rights movement. The word “liberation” was 
derived from the past and contemporary struggles for political freedom and the biblical 
story of the Exodus, as defined by the Black religious experience in the United States. 
Black Liberation theology, therefore, was created out of our struggle to make sense of our 
tripartite identify; Black, Christian, and free.”*® This form of theology was a more 
personal form that spoke to African Americans as well as in the Black Church. This was 
a time in the sixties when the black voice was being heard and understood. Many of the 
writers of Black Liberation Theology were uneducated and held no degrees but felt the 
need to express God’s presence and a biblical way of empowering the people using the 
bible. Cone states that “Black Liberation Theology was our attempt to create a new logic 
in theology, a way of thinking about God from a Black, Christian, and liberation 
perspective.”*’ 

Black Liberation would move quickly to the Black Church. This would not 
always be an easy thing to do since Black theologians are more liberal about issues 
whereas Black churches are more traditional. This writer agrees with Cone’s statement 
that “It is difficult for pastors and theologians.to accept each other’s criticisms. But no 
real progress can be made in the churches and seminaries towards the liberation of Black 
people if pastors and theologians are unwilling to join together in solidarity with the poor, 


learning from and risking critical dialogue with each other. 
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Cone shares his experience as such: “I remember clearly the initial difficulty 
Black pastors and theologian experienced in our dialogue at the Kelly Miller Smith 
Institute at Vanderbilt University Divinity School in Nashville, Tennessee. Each side was 
suspicious of the other and that suspicion often prevented both from hearing legitimate 
critiques of the other. But the creation of this working document about the meaning of 
our Black Christian identity is a small step forward toward bringing Black Theology into 
critical dialogue with the Black Church.”*® This writer sees this in the context where he is 
serving. The church feels that if they are going to progress in a more spiritual way then 
they must be open to theological liberation which includes a more theologically sound 
pastor, but yet still holding on the traditional way of the church with little formal 
education. Scholarship is mandatory if he or she delivers the message of hope and 
freedom, a preacher must rightly divide the Word of truth. Paul tells Timothy that he 
must “Study to shew thyself approved unto God, a workman that needeth not to be 
ashamed, rightly dividing the word of truth.””’ 

If the Word of God is the Good News in which is preached then the Black 
Liberation Theology must be vehicle in which this Good News is understood. In order for 
there to be a need of good news there must be the evidence of something bad happening. 
In this post-modern era for Black people there has always been some kind of struggle. 
These struggles range from economical, racial, spiritual, physical, as well as personal. All 
of these struggles can hinder the efforts of the success rate of Black in society and in their 
communities. This Good News that is preached in the Black Church is known as Jesus. 
The Black church believes, trusts, and reverence God, but they identify with Jesus. This 
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writer was helped by the introduction statement of chapter one of Howard Thurman’s 
book titled “Jesus and the Disinherited” because it demonstrates the likeness of the Black 
Church. He states, “To some God and Jesus may appeal in a way other than to us; some 
may come to faith in God and to love, without a conscious attachment to Jesus. Both 
Nature and good men besides Jesus may lead us to God. They who seek God with their 
hearts must, however, someday on their way meet J esus.”™ It is this identification that 
connects the Black Church with Jesus because of the similar struggles of Jesus. Many of 
the hymns sung from the Negro hymnal were written with the understanding that Jesus 
could relate to their suffering. Songs like “I must tell Jesus”, “Jesus knows all about 
struggles”, “Jesus is on the main line tell him what you want”, and “Jesus, how I trust 
thee”. For this reason the Black Church can reco gnize Jesus and claim him to be their 
own. God is considered to be universal but Jesus is the glue that ties the relationship 
together. Because of the struggles that blacks had to endure, the Good News message as 
to convey this kind of likeness to Jesus. Thurman writes about this experience that 
derives from sermon dealing not with religion but dealing with the struggles of people. 
He writes, “I can count on one hand the number of times that I have heard a sermon on 
the meaning of religion, of Christianity, to the man who stands with his back against the 
wall. It is urgent that my meaning be crystal clear. The masses of men live with their 
backs constantly against the wall. They are the poor, the disinherited, and the 
dispossessed. What does our religion say to them? The issue is not what it counsels them 


to do for others whose need may be greater, but what religion offers to meet their own 
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needs.””' Jesus meets that need that many times goes unanswered. While many theologies 
address the issues of the world Black Liberation Theology continue to address the needs 
of the ones who continue to struggle. This writer concurs with Booth as he states, “While 
events occur in history, events must never be thought of as outside of the sovereignty of 
God. No theology can allow things to simply take their course. The Word of God must 
address the ills and the evils of life wherever they occur. Black preaching and Black 
Theology have always dealt with the demonic of racism. To allow the demonic of racism 
to simply take its course would be a blatant denial of this God who is, indeed, 
“Immanuel, God with us!” While Barth allows for events to proceed along their natural 
course eventuating in confrontation with the God of the Gospel, the African-American 
preacher and theologian makes his or her voice known so as to fuel the confrontation that 
the conflict might be resolved.” The hope of the struggles will be resolved along side of 
the Good News that the struggle want last much longer are the evidence of celebration 
moments. 

This researcher feels that it is necessary to point out the comparison of Black 
Power and Black Theology. There has always been some tension between Black Power 
and Black Theology as it has related to the church. While one is known for its racial 
action and the other is scholarly antics there is an even ground that both share in the 
message of hope and good news. Booth has the best explanation to resolving this tension 
in his book titled “Bridging the Breach: Evangelical Though and Liberation in the 


African-American Preaching Tradition” quoted by Dr. J. Deotis Roberts she states, 
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“There is one thing that the black theologian does not need to decide; it has been 
decided for him. His face is black in a white racist society. This racism is institutionalized 
not only in the general society but in the church as well. Black consciousness or 
awareness is a realistic foundation for his theological task. When the black man moves 
from color blindness to color consciousness, it becomes difficult to avoid the implications 
of Black Power. Black Power has psychological, sociological, economic, political, and 
religious implications. The black theologian needs to take into account all these factors 
which shape human life. 

The black theologian is free, however, to decide how he will interpret black 
experience. He is obligated to provide an understanding of black consciousness, black 
pride, black self-determination-in a word, Black Power. He must seek to be faithful to the 
believing community, as a theologian. But he is required, at the same time, to give a 
helpful interpretation of the Christian faith to those who honestly seek to be their true 


black selves and Christian at the same time.”” 


This researcher will look at the presence of God and Jesus in Black Theology to 
help define the struggle that emerged out of the Black Church. Blacks are naturally 
identified with oppression and it was God through the actions of the church that helped in 
redefining their freedom. Both understanding of God and Jesus were instrumental in 
reestablishing the faith of African Americans during this time in history. Cone writes that 
“The reality of God is presupposed in black theology. Black Theology is an attempt to 
analyze the nature of that reality, asking what we can say about the nature of God in view 


of God’s self disclosure in biblical history and the oppressed condition of black 
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Americans.”®* Cone sees the need to ask questions in order to get a broader understand 
of God’s role in the liberation and oppression of African Americans. This writer agrees 
with Cone that the God-Language must be eliminated in order to really full understanding 
God in liberation. Cone contends that “Realizing that it is very easy to be co-opted by the 
enemy and the enemy’s God-language, it is tempting to discard all references to God and 
seek to describe a way of living in the world that could not possibly be associated with 
“Christian” murderers. Some existentialist writers-Camus and Sartre- have taken this 
course, and many black revolutionaries find this procedure appealing. Reacting to the 
ungodly behavior of white churches and the timid, Uncle Tom approach of black 
churches, many black militants have no time for God and the deadly prattle about loving 
your enemies and turning the other cheek. Christianity, they argue, participates in the 
enslavement of black Americans. Therefore an emancipating from white oppression 
means also liberation from the ungodly influences of white religion. 

This approach is certainly understandable, and the merits of the argument warrant 
a serious investigation. As black theologians seeking to analyze the meaning of black 
liberation, we cannot ignore this approach.””° How can a God of liberation allow such 
oppression to be placed of a people who the left outs and disinherited? Blacks remember 
from where they started from to where they are now and it is through their experiences 
that want let a God who would allow oppression to shape their faith. It is the experiences 
of black people that is embedded into the minds of an oppressed people that wont cease 


to go away. No matter what kind of God is presented to black people unless this God can 
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liberate them to a point of freedom them that God is not accepted. Cone in his book titled 
“God of the Oppressed validates this belief about the black experience, he states “There 
is no truth for and about black people that does not emerge out of the context of their 
experience. Truth in this sense is black truth, a truth disclosed in the history and culture 
of black people. This means that there can be no Black Theology which does not take the 
black experience as a source for its starting point. Black Theology is a theology of and 
for black people, and examination of their stories, takes, and sayings. It is an 
investigation of the mind into the raw material of our pilgrimage, telling the story of 
“how we got over.” For theology to be black, it must reflect upon what it means to be 
black. Black Theology must uncover the structure and forms of the black experience, 
because the categories of interpretation must arise out of the thought forms of the black 
experience itself.”° It is the experiences of blacks that they are a constants reminded of 
and it is that oppression that that will not allow them to cleave to a white God. Black 
Theology has identified God as being Black. The thought of God being black is sure way 
of identifying with very existence of the knowledge of being oppressed. Cone expresses 
this theory, he states, “Because blacks have come to know themselves as black, and 
because that blackness is the cause of their own love of themselves and hatred of 
whiteness, the blackness of God, and everything implied by it in a racist society, is the 
heart of the black theology doctrine of God. There is no place in black theology for a 
colorless God in a society where human beings suffer precisely because of their color. 
The black theologian must reject any conception of God which stifles black self- 


determination by picturing God as a God of all people. Either God is identified with the 


°° James Cone, God of the Oppressed , (Maryknoll: Orbis Books, 1975), 16-17. 
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oppressed to the point that their experience becomes God’s experience, or God is a God 
of racism.””’ He later states that “It is the black theology emphasis on the blackness of 
God that distinguishes it sharply from contemporary white views of God. White 
religionists are not capable of perceiving the blackness of God, because their satanic 
whiteness is a denial of the very essence of divinity. That is why whites are finding and 
will continue to find the black experience a disturbing reality.”” 

If there is one thing that African Americans can identify with it is Jesus Christ. 
They have always reverenced God for his being and the everlasting creator, but it is Jesus 
Christ who their reachable Savior. Jesus Christ is the center of the gospel message and is 
the heightened excitement in the celebration moment. Cone states that, “Christian 
theology begins and ends with Jesus Christ. He is the point of departure for everything to 
be said about God, humankind and the world.””’ Because African Americans can relate to 
the sufferings that Jesus experienced they cleave to the fact that Jesus was similar to them 
and understands the struggle. “Jesus’ work is essentially one of liberation. Becoming a 
slave himself, he opens realities of human existence formerly closed to man. Through an 
encounter with Jesus, man now knows the full meaning of God’s action in history and 
man’s place within it.”'”° This writer agrees with Cone as he brings in perspective how 
African Americans relate with the message of Jesus Christ. He states, “When black 
people begin to hear Jesus’ message as contemporaneous with their life situation, they 


*7 James Cone, A Black Theology of Liberation: Twentieth Anniversary Edition, (Maryknoll: Orbis 
Books, 1995), 63. 


8 Thid., 64. 
» Thid., 110. 


' James Cone, Black Theology & Black Power, (Maryknoll: Orbis Books, 1997), 35. 
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will quickly recognize what Jurgen Moltmann calls the “political hermeneutics of the 
gospel.” Christianity becomes for them a religion of protest against the sufferings and 
affliction of man. “!°! This is what makes the African American worship experience is so 
unique, because it holds on to a pass of oppression and moves to a hope of liberation with 
the help of a Jesus who brings them to this place of freedom and it results into the act of 
celebration. Samuel DeWitt Proctor explains this theory in his book titled “The 
Substance of Things Hoped For: A memoir of African-American Faith” Proctor uses 
examples of whites worship services and blacks worship services and how they similar in 
message, but the interpretation is different. He states, “Although customs varied from one 
congregation to another, black people had carved out a distinctive style of biblical 
interpretation. And worship. White people spent most of their time preparing for heaven, 
although blacks did not reject a vision of heaven, they emphasized that a better day would 
come, here on earth. Whites emphasized God’s holiness and judgment; blacks saw God 
as the liberator of the oppressed. Whites asked, “What if you should die unsaved?” 
Blacks believe that God would help them to bear their daily burdens. Whites said that 
they wanted to be ready when Jesus came again; blacks that God would make a way out 
of no way.’ Cone further explores this interpretation by stating, “There are secular 
interpretations which attempt to account for the present black rebellion, as there have 
been secular interpretations of the exodus or of the life and death of Jesus. But for 
Christian, there is only one interpretation: Black rebellion is a manifestation of God 


himself actively involved in the present-day affairs of men for the purpose of liberating a 


1OlTbid., 37. 


102 Samuel DeWitt Proctor, The Substance of Things Hoped For: A memoir of African-American 
Faith, (Valley Forge: Judson Press, 1995), 24. 
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people. Through his work, black people now know that there is something more 
important than life itself. They can afford to be indifferent toward death, because life 
devoid of freedom is not worth living. They can now sing with a sense of triumph, “Oh, 
Freedom! Oh, Freedom! Oh Freedom over me! An’ befo’ I’d be a slave, I’d be buried in 
my grave, an go home to my Lord an’ be free! 

Jesus’ presence in the New Testament is predicated to his character in the way 
blacks viewed him in Black theology. This character is the emphasis in the celebration 
moment in the black church. He states that, “Black Theology must show that the 
Reverend Albert Cleage’s description of Jesus as the Black Messiah is not the product of 
minds “distorted” by their own oppressed condition, but is rather the most meaningful 
Christological statement in our time. Any other statement about Jesus Christ is at best 
irrelevant and at worst blasphemous.”!™ Cone points out four areas in Jesus’ existences 
that are helpful in understanding the characteristics that make up his being as related to 
the interpretation on the Black Church. This author will only list them and expound on 
them briefly to get the understanding of Cone’s interpretation. First Cone mentions the 
birth. He states, “Birth. The appearance of Jesus as the Oppressed One who’s existence 
is identified exclusively with the oppressed of the land is symbolical characterizes in his 
birth. He was born in a stable and cradled in a manger (the equivalent of a beer case in a 
ghetto alley),”because there was no room for them in the inn” (Luke pare ae Next he 


mentions the Baptism and Temptation. He states, “The baptism (affirmed by most 


103 James Cone, Black Theology & Black Power, (Maryknoll: Orbis Books, 1997), 38. 
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scholars as historical) also reveals Jesus’ identification with the oppressed. According to 
the synoptic Gospels, John’s baptism was for repentant sinners, and act which he 
believed provided an escape from God’s messianic judgment. For Jesus to submit to 
John’s baptism not only connects his ministry with John’s but, more importantly, 
separates him from John. By being baptized, Jesus defines his existence as one with 
sinners and thus conveys the meaning of the coming kingdom. The kingdom is for the 
poor, not the rich; and it comes as an expression of god’s love, not judgment. In baptism 
Jesus embraces the condition of sinners, affirming their existence as his own. He is one of 
them! After the baptism, the saying “Thou art my beloved Son; with thee I am well 
pleased” Mark 1: 11 expressed God’s approval of that very definition of Jesus’ person 
and work.”'”° Next Cone explores the ministry of Jesus in the New Testament. He states, 
“The Galilean ministry is an actual working out of the decision already expressed in his 
birth and reaffirmed at the baptism and temptation. Mark describes the implication of this 
decision: “Now after John was arrested, Jesus came into Galilee, preaching the gospel of 
God, and saying, ‘The time is fulfilled, and kingdom of God is at hand; repent and 
believe in the gospel’ “(Mark 1:14-15) 

New Testament scholars have spent many hours debating the meaning of this 
passage, which sometimes gives the average person the impression that there is a hidden 
meaning discernible only by seminary graduates. But he meaning is clear enough for 
those who are prepared for a radical decision about their movement in the world, Jesus’ 
proclamation of the kingdom is an announcement of God’s decision about oppressed 
humankind. “The time is fulfilled, and the kingdom of God is at hand”—that is, slavery is 


about to end, because the reign of God displaces all false authorities. To “repent and 


16 Thid., 115. 
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believe in the gospel” is to recognize the importance of the hour at hand and to accept the 
reality of the new age by participation in it as it is revealed in the world and work of 
Jesus.”!°7 “Jesus is the Oppressed One whose work is that of liberating humanity from 
inhumanity. Through him the oppressed are set free to be what they are. This and this 
alone is the meaning of his finality, which has been camouflaged in debates about his 
humanity and divinity.”'°’ Finally Cone discusses the death and resurrection of Jesus. 
This is the thrust of the celebration period. He states, “The death and resurrection of Jesus 
are the consummation of his earthly ministry with the poor. The Christian church rightly 
focuses on these events as decisive for an adequate theological interpretation of Jesus’ 
historical ministry. Although post- Bultmannians generally do not agree with Bultmann’s 
extreme skepticism regarding history, they do agree on his assessment of the importance 
of the death-resurrection event in shaping the Christian view of the earthy ministry of 
Jesus. The Jesus of history is not simply a figure of the past but the Christ of today as 
interpreted by the theological significant of the death-resurrection event. 

Black theological certainly agrees with the emphasis on the cross and 
resurrection. The Gospels are not biographies of Jesus; they are gospel- that is, good 
news about what God has done in the life, death, and resurrection of Jesus. This must be 
the focal of Christological thinking.”'®? This researcher concurs with Cone on this final 
section on the death and resurrection of Jesus as one of the most understood interpretation 


of the celebration moment. Cone states, “The theological significance of the cross and 
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resurrection is what makes the life of Jesus more than just the life of a good man who 
happened to like the poor. The finality of Jesus lies in the totality of his existence in 
complete freedom as the Oppressed One who reveals through his death and resurrection 
that God is present in all dimensions of human liberation. His death is the revelation of 
the freedom of god, taking upon himself the totality of human oppression; his 
resurrection is the disclosure that God is not defeated by oppression but transforms it into 
the possibility of freedom.”!!° “Christian freedom is the recognition that Christ has 
conquered death. man no longer has to be afraid of dying. To live as it death has the last 
word is to be enslaved and thus controlled by the forces of destruction. The free are the 
oppressed who say no to an oppressor, in spite of the threat of death, because God has 
said yes to them, thereby placing them in a state of freedom. They can now deny any 
values that separate them from the reality of their new being”! 

The last aspect of Black Theology that is prevalent to this project is the Holy 
Spirit and Black Power. The Holy Spirit as the active being of God and of Jesus that is 
present with Christians in these post modern times. This third person in the Trinity is vital 
to the black church experience because of His working in the salvation process and for 
His evidence working throughout the people who believe. This writer contends that it is 
this Holy Spirit that helps create the celebration experience and moves as an active agent 
in men and women in the faith of God. This writer associates this theory with Cone in his 
book titled, “Black Theology and Black Power’. Cone makes this same reference to the 


Holy Spirit by relating it with the wind. He states that, “The Holy Spirit is the power of 
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God at work in the world affecting in the life of his people his intended purposes. It is for 
this reason that Edward Schweizer says, ...the spirit of God is power, power with a moral 
emphasis.” God’s Spirit is not just a subjective feeling of piety or inspiration in the hearts 
of men but rather an active power, that is to say, it is the personal activity of God’s will, 
achieving a moral and religious object. That is why the Bible sometimes identifies the 
operation of the Spirit with the wind, which manifests power and is the same time 
mysterious. “The wind blows where it wills and you hear the sound of it, but you do not 
know whence it comes nor whither it goes; so it is with everyone who is born of the 
Spirit” (John 3:8)! !2 This is the reason why the Holy Spirit is much more than just a 
shouting mechanism in people who get emotionally happy.' The Holy Spirit is much 
more than emotional attribute that make people emotional He is an agent of change. Cone 
makes this makes it clear in this statement, “The Spirit becomes the power of Christ 
himself at work in the life of the believer. The mistake of the modern church is to identify 
the work of God’s Spirit in the believer either with private moments of ecstasy or with 
individual purification from sin, particularly from a short list of ritual pollutants, such as 
alcohol and tobacco. This is a hopelessly impoverished view. The working of God’s 
Spirit in the life of the believer means an involvement in the world where men are 
suffering. When the Spirit of God gets hold of a man, he is made a new creature, a 
creature prepared to moving head-on into the evils of this world, ready to die for God. 
That is why the Holy Spirit is the power of God, for it means a continuation of God’s 


work for which Christ died. The work of the Spirit is what happens to a man’s total 


'!2yames Cone, Black Theology & Black Power, (Maryknoll: Orbis Books, 1997), 57. 


"13 It is said in the Black Church experience that when a person shouts that they have got the Holy 
Ghost or the Holy Spirit is making them act in this manner of celebration. 
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being, a change wherein he is now repelled by suffering and death caused by the bigotry 
of others.”'"* The freeing agent in the Holy Spirits being is the most active concept in the 


celebration experience. 


"4 Thid., 58. 


CHAPTER FOUR 


METHODOLOGY 


The focus of this project is to expand the Mt Enon Missionary Baptist Church’s 
knowledge of the role of the sermon in worship. Mt Enon Missionary Baptist Church has 
a rich history in celebratory preaching during the worship. This project will seek to 
increase the congregation’s understanding of the sermon as an instrument of worship, 
personal transformation and mobilization for social justice. The importance of the 
understanding of the sermon is vital if the church is going to move toward a more 
spiritual and mature existence. Workshops will be provided to help determine the style of 
preaching most effective with the Mt. Enon Missionary Baptist Church whether it is a 


teaching or a celebratory style of preaching. 


The researcher advances the hypothesis that when the congregation is educated on 
the role of the sermon and begin to understand how God uses the preacher, then they will 
be able to receive the sermon objectively. The determination of a good sermon opposed 
to a bad sermon will not be determined by an individual’s emotional status and personal 


satisfaction at the conclusion of the sermonic moment. 


It is vital for the congregation to have a deeper understanding of the role of the 


sermon and grasp a new acceptance to the change and different styles of preaching. 


80 


81 
Research Design 


This researcher will conduct three workshops in a period of three weeks 
pertaining to the history, style, genre, and the tradition of preaching. Employing the 
qualitative research method, the congregation will be exposed to two sermons one with a 


traditional celebratory style moment and one with a teaching focal style. 


This project is designed to enhance the awareness of the congregation’s 
knowledge of preaching and help them to accept any style of preaching presented during 
the worship service. The research will consist of members of the church that participated 


in the classes. 


A survey will be administered to each individual after the classes prior to the first 
sermon that will be preached in the celebrative tradition style. The survey will ask 
questions pertaining to the sermon’s introduction, main points, the application or 
illustrations, the conclusion and celebration. The survey will also mention the physical 
presence of the preacher whether or not there was some sort of distraction to the sermon. 
A second survey will be administered at the beginning of the second sermon with the 
same questions on the first survey. This second sermon will be preached in a non- 
traditional teaching style. The researcher hypothesizes that following the exposure of 
teaching on the role of preaching and the sermonic task at hand; there will be a greater 


appreciation and understanding of the preaching moment. — 
Instrumentation 


The researcher will utilize members of the writer’s Sunday school class for the 


training component. They will be exposed to the history and tradition of preaching, the 


origin and how preaching has developed thought the years. The call of the preacher and 
the importance of the call. The personality of the preacher and how he delivers the 


sermon. 
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CHAPTER FIVE 


FIELD EXPERIENCE 


The Mount Enon Missionary Baptist church is a congregation with a rich history 
of having great preachers. All of the former pastors have played a significant role in the 
growth of the thousands of members that make up the congregation. These pastors were 
not seminary scholars although they did have some seminary training. The success of the 
church’s growth and popularity can be attributed to the preaching. All of the pastors had a 
traditional celebration style of preaching. The congregation sits with anticipation waiting 
for the preacher to begin the conclusion of the message. The voice begins to change, 
music is added, a rhythmic swaying motion increases and an emotional outburst 
concludes the worship service. The newest pastor is not the traditional celebratory type of 
preacher. Although he is well educated and preaches excellent vital sermons, some of the 


congregation is not appreciative to his style of preaching. 


The researcher believes that because of the rich history of the celebratory style of 
preaching that Mount Enon Missionary Baptist Church is accustom to hearing, they are 
missing the whole message during the sermonic moment. Therefore, classes have been 
designed to help the congregation to accept various styles of preaching. The researcher 
argues that the congregation will only grow spiritually, if they listen to the message of the 


sermon and stop listening for a certain sound. 
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The researcher argues that the classes are important for the whole congregation 
but, realizes that only a small percent will attend the classes taught during bible study. 
This researcher will attempt to reach more with the two sermons preached to the 
congregation but understands that this researcher is limit to what he can teach in the 


preaching moment. 


The researcher did not introduce the subject of the project until members of the 
congregation arrived for bible study. When the researcher explained the nature of the 
project, many of the congregants were happy to take part in the project. Fifteen members 
committed to take part in the classes and submit a survey. At the time of the actual 
preaching moment, only twelve of the committed congregants were present and at the 
second preaching moment only ten of the twelve. So the researcher only used ten 
consistent congregants who were present in the bible studies and the morning worship 
services. The researcher was pleased with the diversity of the ten chosen. Two of the 
congregants were former pastors, five were female, five were male, two were youth. Two 
had seminary degrees, six had some college or a college degree, and two elderly had 


none. 


The researcher urged all of the participants to not be bias to the project because of 
any likeness or relationship to the researcher. Many expressed their thoughts and likeness 


for the researcher. All of the participants contended to be fair to the project. 


The classes were pertained to three concepts about preaching. The first concept is 
the history and tradition of preaching. It enlightened the class about the tradition of 


preaching, the origin and how preaching has developed throughout the years. The next 
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concept is the role of the preacher. In this section the researcher will explained the call of 
the preacher and the importance of the life of the preacher. This section deals with the 
preacher’s appearance, education, and mannerisms. The final section will deal with the 
sermon itself. It outlined the structure of the sermon, the applications, illustrations, and 
the conclusion of the sermon. From these classes a survey was constructed and given to 


the participants. 


The classes taught by the researcher were instrumental in the lives of the 
participants as well as others that were participating in the bible study group. Many did 
not recognize the significant of the sermon and all of the details involved in the 
preparation, the personality of the preacher, and the Spirit of God moving during the 
preaching moment. They all still had their preference in the style of preaching but 
showed a strong interest in becoming opened to learning more about the preaching 
moment. Overall the researcher was pleased with the outcome of the bible studies and the 


involvement of the class. 


_ After the classes the researcher preached two sermons during two different 
Sunday morning worship services. The first sermon was to be preached in the traditional 
style of celebration, which is the researcher’s normal style of preaching. The members of 
the congregation participating in the survey understood that the traditional celebrative 
style of preaching was the style the researcher is accustomed to preaching. They were 


instructed not to show bias to this style of preaching. 


The next sermon would be preached by the researcher in a teaching/lecture style. 


Aware that the congregation favors this style of preaching, the researcher again reminded 
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them that it was part of the project and because of the teaching they should have a deeper 


understanding of preaching with a greater sense of appreciation for preaching. The 


researcher also understood that this style would be new to him, as well, because he is a 


celebration preacher. 


The twenty respondents who took the evaluation many of them had similar 


understandings of the sermon as the spoken word of God. The following are the 


responses in percentages. 


> 


> 


100% of the evaluators rated both sermons great. 

95% of the evaluators understood the introduction of both sermons. 

65% of the evaluators identified the proposition in both sermons. 

35% of the evaluators missed the proposition in both sermons. 

85% of the evaluators fully understood the main points in both sermons. 
70% of the evaluators identified the applications in both sermons. 

20% of the evaluators did not think the application consider with the sermon. 


10% of the evaluators missed the application. 


The final evaluation was the celebration. The evaluators were instructed to determine if 


the celebration was relevant, natural, artificial, and/or enhance the message in the sermon 


that was celebrated and was there a drastic change in the sermon not celebrated at all. 


This writer feels that it is vital to the reader that both sermons ended with the Gospel 


message with is known as the crucifixion story. 
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85% of the evaluators felt that it was relevant in both sermons. 


95% of the evaluators felt that the celebration was natural in the sermon that was 


celebrated. 


100% of the evaluators felt that it was unnatural in the sermon that was not 


celebrated. 


80% of the evaluators felt that it was somewhat artificial in preaching the sermon 


teaching style. 


95% of the evaluators felt that the celebration enhanced the message in the 


sermon. 


CHAPTER SIX 


REFLECTION, SUMMARY AND CONCLUSION 


This research project has been both rewarding and disappointing in discovering 
the attitudes and mindsets of the congregation of the Mt Enon Missionary Baptist Church. 
By researching the historical, biblical, and theological foundations of the subject, this 
researcher learned the importance of the role of Christian preaching and the effects that it 
has on both the preacher and the congregation. As this writer explored the deep history in 
the African American traditions of preaching as well as other ethic groups, it gives this 
researcher a greater desire to excel in preaching and in leadership. The examples of other 
pastors and preachers and their contributions to this project was very rewarding because 
the problem shared by this researcher was not only in his context but is worldwide. The 
studying and developing the workshop and the exercise of preaching both styles of 
preaching—celebratory and teaching styles was very instrumental in the researcher’s 


ministry. 


However, the congregation of the Mt Enon Missionary Baptist Church was 
somewhat discouraging because of their lack and yearning to accept change from a 
traditional worship service to a post-modern approach to worship. This researcher 
believes with time and more exposure to new methods, styles and more experience with 


avenues of preaching, perhaps the future the church will be ready to embrace change. 
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The Mt Enon Missionary Baptist Church has been church with exceptional preachers 
both educated and non-educated that have possessed the style of celebratory preaching. After 
calling a new pastor who does not preach the celebratory style as did the former pastor, this 
researcher recognized a need to expand the congregation’s awareness on the history, methods 
and styles of preaching. This researcher contended that the church would be a healthier and 


mature church if the understanding of preaching was conveyed to the participants. 


It was further hypothesized that when the congregation was exposed to teachings and 
workshops on Christian preaching, they would be embracing a new direction of preaching. The 
intent was not for them to abandon tradition, but be more accepting of a variety of preaching 


styles. 


Many interpretations were exposed during the implementation of the researcher’s project. 
The first discovery this researcher noticed was that the congregation enjoys good sound 
preaching but they do not understand the art of preaching. Many of the members at Mt Enon 
Missionary Baptist Church did not have any idea what was involved in sermon preparation for 
both the preacher and the pew. Many still believed that if the preacher is anointed by God and 
open his or her mouth, God will give them the words to say. Many of the members did not 
realize that hours and hours of preparation is required to successfully preach a twenty minute 


sermon. 


APPENDIX A 


WORKSHOP ON THE CELEBRATION OF PREACHING 
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Began the workshop with a video of http://www. youtube.com/watch? v=bDOkKHIAn9Mc 


What is preaching? 


To preach is so to be used by the Holy Spirit that the gospel is communicated, to the end that 
hearers are saved and then helped to grow in grace and in the knowledge of our Lord. It is the 
hope of every preacher that every sermon will be used by the Spirit to move Christians to grow 
from point A to point B, in the direction of the life modeled by Jesus Christ. And ever sermon 


should focus on one such behavioral goal as stated or implied by the biblical text. 
My definition: “Spoken Communication of divine truth, with a view of persuasion.” 


A Brief History of Black Preaching 


The preaching tradition of the Black ancestors did not spring into existence suddenly. It 
was developed during a long and often quite disconnected series of contacts between the 
Christian’s gospel, variously interpreted, and African men and women caught up in the Black 


experience of slavery and oppression. 


Many people-preachers, homileticians, and lay folk- praise black preaching. They admire 
its vitality, relevance, and communicational effectiveness. But what is it about African American 
preaching that makes it so distinctive and worthy of regard? Some have pointed to the high place 
of scripture in the African American tradition, others to the black preacher’s creative use of 
language and storytelling, and still others to the free play of emotion and celebration in the 
preaching even or to communication techniques such as call-and —response. 


' Henry H. Mitchell, Black Preaching: The Recovery of a Powerful Art, (Nashville: Abingdon Press, 1990), 
23. 
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In essence, the distinctive power of black preaching is a matter, not merely of special techniques 
but of extraordinary experiences that have, among others results, forged a unique way of 


understanding the Bible and applying those insights in very practical ways. 


When one considers the historical conditions under which blacks embraced Christianity it is easy 
to see how their sociocultural experiences would have a profound effect on their understanding 


of who God is and how God works out God’s meaning and purpose in their lives.’ 


(Open for discussion about their favorite attribute about preaching) 


The Educational Aspect of Preaching 


Preaching is not considered a professional occupation. In the Black Baptist Church we 
recognize those who have professed to have experienced a call from God to preach the Gospel. 
The right to preach in the church assembly usually does not constitute any formal training or 
education but it is not frowned upon. However most of the post-modern churches now expect for 
preacher mainly the pastor to at least have a bachelor’s degree. As the church has gained 


education they have expected the preacher to obtain the same level of education. 


The early Black church believe that if the preacher was anointed by God and has really 
experienced the Call then they could just open their mouth and God would fill it with the words 


to say. But that is not the case with a more educated pew. Paul confirms this in 2 Timothy 2:15 


Z Cleophus J. LaRue, The Heart of Black Preaching, (Louisville: Westminster John Knox Press, 2000), 1-2. 
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“Study to shew thyself approved unto God, a workman that needeth not to be ashamed, rightly 


dividing the word of truth.”? 


The Denial of Education: The Majority of the early African American preachers, of whose fiery 
utterances we have almost no record, were still slaves or recently freed. In many cases they were 


not even free to preach, and certainly not to study.’ 


Self-Guided Education: After the first years of the Black church and before the golden era of the 
late Reconstruction period, there was what Bishop Daniel Pane referred to as the second 
generation of leadership. Between 1820 and 1880 or so, this generation of leaders established 


some trends of self-guided training which had great influence on the Black preaching tradition.” 


Social and Political Activism of the Black Preacher: Many of the Black preachers participated in 
the antislavery movement and were social activists. As these movements continued many of 


these preachers gained degrees from bachelors to earned doctorates. 
The Black Approach to the Bible 


The Bible filled the void once occupied by an awesomely authoritative oral tradition. ° The Black 


preacher is more apt to think of the Bible as an inexhaustible source of good preaching material 


32 Timothy 2:15, KJV. 


* Henry H. Mitchell, Black Preaching: The Recovery of a Powerful Art, (Nashville: Abingdon Press, 1990), 
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than as an inert doctrinal and ethical authority. It is full of insights-warm and wise and relevant 


to the everyday problems of Black people.’ 
> Storytelling 
> Eyewitness Accounts in Storytelling 
Personal Style in Black Preaching 


From its earliest beginnings, Black preaching has been clearly characterized by the 
affirmation of authentic personal mannerisms. Abut the most certain statement one can make 
regarding Black preaching style is that no pattern is rigidly established. Black preachers 
range all the way from those known to proclaim the gospel from ladders and coffins and in 
other spectacular ways, to others noted for standing “flatfooted” in one place and hardly 
raising their voices, while stirring large audiences. In between is a cast array of mannerisms, 
styles, and approaches well worth reviewing, both because of human interest and because of 
their importance as part of the Good News incarnate. Such liberty in the Spirit exemplifies 


the liberation preached to the oppressed in the Black Church.® 
» The Use of Mannerisms 
> The Use of Tone 
> The Use of Rhythm 


> The Use of Call and Response and Repetition 


’ Tbid., 58. 


8 Ibid., 88. 


> The Use of Role Playing and Storytelling 
> The Use of Subjectivity and Rhetorical Flair 
» The Use of Slow Delivery 


> The Use of Aphorisms and Hesitation 


The Black Context for Preaching 
> Black Dialogue: A Description 
> The Familiar in Dialogue 
> Dialogue and Felt Need 
> Dialogue and Contagion 
> Dialogue as Resource 
> The Black Sermon 
> Introductions: A must to have. 


> Sermon Types: Textual, Expositional and Narrative. 


a 


Celebration 


Ended this workshop with explanation of the preaching evaluation forms 
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APPENDIX B 


SERMON EVALUATION FORM 
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EVALUATION 


Speaker 


Evaluator 


Date 


Title of Sermon and Biblical Text - : = _ 


Outline and Comments 


Scripture Intro and Reading: 


Sermon Introduction: 


Body: (note the main points and significant features) 


General Comments: 


Content Structure Delivery 


(S=Superior, E=Excellent, G=Good, N=Needs work) 


Delivery Concerns (circle or comment): 


Volume Eye Contact Vocal Variation 


Gestures Use of Bible Pulpit Use 
Please rate the following (5 being the highest): 


Introduction 


Arouses attention 


Proposition 
Establishes main theme 


Summarizes Introduction 


Main Points 
Are clear 


Are proportional 


Application 
Is clear, helpful, and practical 


Supported with biblical proof 


Illustration 


Contain sufficient detail 


Distracting Mannerism 


Swaying or Pacing 


12345 


12345 


(2349 


12345 


12345 


12345 


12345 


12345 
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Truly clarify or strengthen the 


Impact of the sermon 12345 


Conclusion or Celebration Contains 
Summary 12345 
“What you want me to do”? 12345 


Climax; was the celebration: 


Relevant 12345 
Natural 12345 
Artificial 12345 
Enhance the message 12345 

What type of celebration: Whooping Driving None 
Was the length of celebration: Timely Too short Too long 


Numbering Scale. 


1 = Not Prevalent 

2 = Not Clear Understanding 

3 = Understands with Questions 
4 = Understands Fully 

5 = Very Prevalent 
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APPENDIX C 


Sermons 
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Subject: “A HAPPY CAMPER” 
Text: Psalms 1:1-3. 
Introduction: 

From the beginning of time God intended for us to be happy. 
That’s why if does not surprise me one bit to look out and see you all smiling because you all 
just look happy. 
You all might be saying, "Why wouldn’t we be happy we are in the house of the Lord?" 
And you are absolutely right, if there is one place all of us should be happy it is in church. 
AMEN LIGHTS 
Some people are not happy on their jobs, some people are not thrilled about being in school, and 
some people are overjoyed about being in a relationship. Just ask Tiger Woods. 
But all of us should be happy when it comes to being in church. 
For I heard David say “I was glad when they said unto me, let us go into the house of the Lord. 
Naw honey shouldn’t nobody have to twist your arm in order to get you to come to church. We 
should be happy to come to church. 
The Psalmist uses the word blessed which is a Hebrew word that is translated into the world 
Happy. 
Happy in the bible is described as a “spontaneous or irresistible feeling that one has in his or her 
spirit that is expressed with an occasional shout or wave of the hand or some vocal testimony. It 
is evident by some jester or gyrations that this individual has had some encounter with the ALL 
MIGHTY. 
When I was young and would see somebody dancing or shouting in church and the usher would 


always run over to them and fan them trying to calm them down, I would say oh they just got 


happy. 
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But now I understand that they were just BLESSED. That’s why I shout and have a good time in 
church because I am blessed. 

This happiness it’s something on the inside that starts working on the outside and when this 
happens we just can’t hold our peace. 

I know that there are a lot of things that make us happy but the things of the world will pass 
away. Only what is done for Christ will last. 

That’s why I try to teach our youth don’t just live for now live for tomorrow. 

That #1 selling hip hop/rap song that is on the top of the charts now, will be an oldie but goodie 
charts 5 years from now. 

Those $200.00 gym shoes that our youth just have to have for Christmas this year will be the 
same shoes they will use to cut the grass this summer. 

Material things only last but a moment but joy that comes from the Lord will last forever. 
Grandma said it like this “This joy I have the world didn’t give it to me and the world can’t take 
it away”. 

(I AM GETTING HAPPY JUST TRYING TO PREACH THIS THING BUT IT IS WAY TO 
EARLY) 

Here in our text the psalmist teaches us that makes us Happy Campers. 

L The 1* thing we must do is watch the company we keep. 

Verse one says "Blessed is the man or MANKIND who walks not in the counsel of the wicked or 
stands in the way of sinners or sits in the seat of scorners." 

I can’t stand to be around negative people. Have you ever been in a good mood and saw 
someone and you simply ask them how are doing and when they finish telling you how bad 


things are in their live it just makes you feel sick. 
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I mean some people just don’t have anything nice to say about anything or anybody. Imean 
every time you see them they are walking around like they have been sucking on lemons all day. 
Deliver me from somebody that is not going to build me up but tear me down. A wise man said 
that people are like button on and elevator they either take you up or bring you down. 

The Psalmist begins by proclaiming the blessedness of the godly and ends by calling all living 
things to praise God. 

That’s what we are here for to do as Christians, we should always want to share the blessing of 
God with one another. 

We should not be ashamed to let the world know that we love the Lord. And sometimes it is not 
that easy to do when we associate ourselves with ungodly people. 

Jesus said it like this “Let your little light shine before men that they might see your good work 
and glorify God which is in heaven” 

We as Christians don’t have a problem letting our light shine when we come to church, but the 
song writer reminds us that everywhere we go we need to let it shine. 

I have discovered that my stress level is way down when I hang around happy folks. 

Now don’t get me wrong, there are some saved sanctified and filled with the Holy Ghost folk 
that can get on our nerves as well. But when they are not around us, we miss them. 

That’s why we can argue today and be the best of friends tomorrow. Because we are a blessing 
to each other and we make one another happy. 

I can miss one day at work and it want bother me one bit but honey if I miss one Sunday from 
church I can’t hardly make it that week. (I WISH I HAD A WITNESS) 

It is no wonder we sing “What a fellowship what a joy divine leaning” 


Il. The 2™ thing that makes us a Happy Camper is the Commitment we make. 
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Verse 2 says “In his delight is in the law of the Lord and on his law he meditated day and night.” 
What this Psalmist is referring to is the WORD OF GOD. 

We ought to be excited about the Word of God. Our lives should be centered on the Word of 
God. 

I enjoy the singing of the songs on Zion, but it’s the Word of God makes up the songs. 

It’s good to see all of the saints of God coming together Sunday after Sunday but I didn’t come 
to see nobody in particular. I came for the Word of God. 

This Palmist is so happy with the Word that he meditates on it day and night. Not just on 
Sunday. 

You want to be happy read the Word day and night. I dare you. 

You want to make your child act right, teach them a bible verse in the morning and make them 
recite it all day and night. 

You want a healthy relationship with your spouse, read a passage in the morning and then talk 
about it that night and watch how close you two becomes. 

Deacon you want to deac, Read the Word, Ushers you want to smile with Ease, read the Word, 
Trustees you want to make good decisions for the church, read the Word. Preacher you want a 
sermon to preach read the Word. 

What a commitment to make, to read this Bible day and night. 

You see church we think that because we come to church every Sunday and we praise the Lord 
that we are committed. 

When I was young the rule in our house was on Sundays you go to church, (anybody been there 


done that) 
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That became a routine, I didn’t t have to wonder or think about what I was going to do Sunday 
morning, I already knew. 
But when I joined the church and learned to read my bible and truly understand why I was going 
to church then it became a commitment. 
And when you are committed to something it becomes a part of you. 
When you are committed to a marriage you become as one. 
When you are committed to skill or trade you become a professional 
When you are committed to learning you become a scholar, well when you are committed to the 
Lord and the Word of God you can’t help it but to become HAPPY. 
When you are committed to the Lord he puts a kind of happiness way down in the inside that 
cannot be explained. 

> That kind of happiness that makes you run when no one is chasing you. 

> That kind of happiness makes you cry when anything sad isn’t. 

> That kind of happiness makes you laugh when anything isn’t funny. 

> That kind of happiness makes you dance when there’s no music. 

> That kind of happiness make you sing when you can’t carry a tune in a bucket. 
YOU JUST GET HAPPY; YOUR HAPPINESS IS OUT OF CONTROL. 
(STORY ABOUT BEING IN A BAR) 
The world may need to put something on the inside to make them happy but all I have to d is just 
think of his goodness and what he’s done for me, oh when I think of his goodness and how he set 
me free I can dance, dance, dance, dance all night. 
Il. We said that things that make us a Happy Camper are 1. The company we keep, 2. The 


commitment we make. And lastly the confirmation we receive. 
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Verse 3 says that “He is like a tree planted by the rivers of water which yields its fruit in season 
and whose leaf does not wither wheatear he does prosper. 

Somebody should have shouted right there, Auburn this is your season, eyes have not seen, ears 
have not heard what you will become in your season. 

Let me break it down for your, it saying God’s got your back! I’m happy just knowing God’s got 
my back. 

The Psalmist here states that a tree is planted by the rivers of waters which will yield fruit in its 
season. 

That means church that I don’t have to be jealous of what somebody else has. I can have my own 
in my season. 

I can be happy just knowing that God has put me in a position to be blessed. 

As long as the blessing of God is flowing like the rivers of water I am bound to be blessed. 
Today you have so many of these prosperity ministries teaching how to be wealthy. You have 
heard them they tell you too name it and claim it believe it and receive it. 

This prosperity does not eliminate you from failure, hard times or trials and tribulations. 
Neither is it guaranteeing health, wealth or all the answers to life’s problems. 

What this psalmist means by prosperity is when we apply God’s wisdom with our labor then we 
will receive God’s approval. 

Just as a tree soaks up a tree soaks up water and bears good fruit. We will also soak up God’s 
word producing actions and attitudes that honor God. 

That’s why we can go through a storm and sing I’ve got a feeling everything’s going to be 


alright. And be Happy. 
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That why when the doctors have done all they can do, we can sing “precious Lord take my hand, 
and be HAPPY. 
That why when our bills are more than our paychecks and yet we can still tithes, we can sing you 
can’t beat God’s giving no matter how you try, and be HAPPY. 
I don’t know about you my brothers and sisters but I am happy today, not because Christmas is 
around the corner and I have been pretty good. 
But I am happy because of Jesus. Just the name of Jesus alones makes me happy. 
When I think about how he has brought me from yonder to now I GET HAPPY. 
When I think about how I should be dead sleeping in my grave, |GET HAPPY. 
I tell you family I am happy just knowing that He is bread when I am hungry. 
> Water when I am thirsty. 
>» When I am sick J have a doctor who has never lost a patient. 
> When I lonely He is a company keeper. 
> When I fall down, He picks me up and turns me around and place my feet on solid 
ground. 
>» When I am lost He is a way maker. 
>» When I need a friend He sticks closer than a brother. 
One Friday on a hill called Calvary he died for a sinner like me. He stayed in the grave for three 
days but on the third day he got up with all power on heaven and earth in his hand. 
Astonishing Faith — 
Subject: “ASTONISHING FAITH” 


Text: MATTHEW 8:5-13 
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We who represent the Christians community are some of the proudest individuals. And 


the way you can tell this is by the way we brag on our faith. 


We join Faith based organizations. We profess that we walk by faith and not by sight. Some 
years ago there was a move of Christians carrying around one single mustard seed in a tiny bottle 
and whenever we came against a mountain that we felt was unclimbable we has this tiny bottle 
with this single mustard seed in it to remind us that we only needed this much faith to move 


whatever was in our way. 
We love our faith! 


Oh yeah just watch us in action sometimes we will place our faith out there for display in a 


minute. 


Ask Mary Ann just how she is doing this morning and she is quick to tell you that she is 


BLESSED AND HIGHLY FAVORED. Evidence of her Faith. 


Tell Buster that your child is out there strung out on drugs and you just don’t know what to do 
and he will pray in the name of Jesus, we rebuke that spirit of drugs that has your baby bound, 


loose him and let him go. Evidence of his Faith. 


Ask brother BUBBA to bless us with a song, and he’s quick to let us know that the Lord has put 
this song on his heart. And he begins his rendition in the perfect key of C, I HAD SOME GOOD 


DAYS. Evidence of his Faith. 


But is this really the evidence of our Faith? 


I mean is this REALLY the evidence of our faith or is it EXPRESSIONS OF OUR 


FAMILIARITY. 
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Yeah see if you hang around the church long enough, you learn the right things to say and the 


right way to say them. 
AMEN LIGHTS 


See Mary Ann is blessed and highly favored NOW but can she say that when she can’t pay her 


bills? 


It’s easy for Buster to pray those demonic spirits of drugs out of YOUR child when his children 


are all doing well. 


And the Lord may have put the song I WONT COMPLAIN in the heart of brother BUBBA but 


the fact of the matter is it’s the only song he knows makes a difference. 


You see my brothers and sister’s faith is not measured by what we do, FAITH IS MEASURED 


BY WHAT WE BELIEVE. 


TALK BACK TO ME SOMEBODY 


Anybody can pick up a hymn book and sing Amazing Grace but grandma couldn’t read or write 


but honey she knew God’s Grace was Amazing. 
Story about a politician and a preacher both on program to recite the 23" Psalm. 
The Lord is my Shepherd. 


YOU MAY KNOW THE PSALM BUT I KNOW THE SHEPHERD. 
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In this text we see how the faith of a Centurion soldier moved Jesus so that the bible says that he 
was ASTONISHED. Some translations used the term marveled but the original text put more 


emphases on Jesus’ overwhelming joy of this centurions faith that it used the word astonished. 


But there is some tension in this text! 


Here we have this Roman soldier (a Gentile) who was hated by Jews for the way they oppressed 
them. The Jews despised the Roman government and wanted nothing to do with them, let alone 


have one of this Roman soldier gain the highest merit of favor from their Lord Jesus Christ. 


How do you think the disciples felt when Jesus announced publicly that this Centurion, this 


Gentile as displayed more faith than anyone in Israel? 


They have been walking with Jesus, eating with Jesus, sitting at Jesus’ feet, and here comes this 


outsider who has more faith then them. 


I can see old Peter now saying but Lord, I left my boats filled with fish to follow you isn’t that 


ASTONISHED faith? 


I hear Matthew saying Jesus I left money on the table that I could not bring with me to follow 


you isn’t that ASTONISHED faith? 


Can’t you see Luke the physician pleading his case saying, I was a doctor with many patients and 


1 left all of that just to follow you isn’t that ASTONISHED faith? 
I mean Pastor Henderson I had to question Jesus’ decision here. 


I know that grandma taught us not to question God, but my seminary professor say you could 


wrestle with his actions 
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[had a little talk with Jesus myself. 


I answered the call to preach and didn’t even know that there were 66 books in the bible. Isn’t 


that ASTONISHING FAITH? 
I mean I went to American Baptist College, isn’t that ASTONISHING FAITH? 


I go to Sunday school, I teach bible study, I perform weddings, I conduct funerals, I preach every 


chance I get, isn’t that ASTONISHING FAITH? 


I mean come on Jesus I may not be perfect but we are talking about this Centurion soldier, this 
chief sinner, who has never step foot in a church, never tithed one red cent, who has never been 
giving the right hand of fellowship, who has never gone to seminary, who don’t even know 
Jesus keep me near the Cross and YET Jesus you are telling me that this ------------- goes down 
in history as having more faith than anyone that Jesus has come in contact with. I don’t know 


about you Corinthian but I want to know what this Centurion soldier did to gain the respect of 


Jesus for his faith. 


Do you all want to know this morning? Am I by myself? 


Well the text is tailored to teach us that, the reason Jesus called this Centurion’s soldier’s faith 


astonishing is # 1 
The WAY he came to Jesus. 


This soldier had all kind of Military power, had status and knew how to use it but he put all of 


that aside to come to Jesus. 
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We are sometime so full of ourselves that we get in our own way of getting to Jesus. 
Amen Somebody 
We learn two bible verses and to chorus to one song and we feel we got it all under control. 
This Centurion was not even coming for himself but it was for his servant. 


Now keep in mind that this was a man of much power coming on behalf of someone who had no 


power. He had many servants that could replace the one that was sick but yet he came to Jesus. 


Wouldn’t this be wonderful if we loved one another enough to really sacrifice our time just for 


someone who is not our equal? 


In today’s world is every man for him/herself but here was a man with distinguish power coming 


to Jesus on behalf of someone who was in need. 


And if that was not enough he even humbled himself some more. 


(THIS WILL BLOW YOU AWAY) 


Jesus agreed to go to the Centurion’s house and heal his servant but this Roman soldier did 


something that most of us don’t do. 


He recognized that his house was not in order to receive the Lord Jesus Christ and admitted that 


he was.not worthy. 


(Let me put my kick stand down right here) 
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Jesus said to this Roman Soldier ok lets go to your house and heal your servant and he said to 


Jesus I can’t let you do that, because I am not worthy. 
I got some liquor bottle’s sitting on the counter that I need to hide first my house is not in order. 
I left the playboy channel on when I left my house is not in order. 


So many times WE KNOW THAT OUR SPIRITUAL HOUSE IS NOT IN ORDER AND YET 


WE WELCOME JESUS IN ANYWAY. 

HELP ME SOMEBODY. 

I watch at Mt Enon on the first Sunday of every month who takes communion. 
And I watch some negro’s take communion who I know just cussed somebody out. 
In 1° Corinthians the 11" chapter verses 28-30 it says 


28 But let a man examine himself. and so let him eat of that bread, and drink of that cup. 


29. For he that eightieth and trinket unworthily, eateth and drinketh damnation to himself, not 


discerning the Lord's body. 


30 For this cause many are weak and sickly among you, and many sleep. 


NOT BEING WORTHY 
When you see someone getting sleepy after communion this text might be for them. 


Can I be real with you for a minute? I am at home. 
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I know I have taken the Lord’s Supper and my house was not in order,( I just get in line like the 
rest of you all do ) and yet I invited the Lord into my heart. And the only reason He comes into 


my heart ANYWAY is because of HIS GRACE. 
I MIGHT AS WELL START PREACHING RIGHT HERE! 


AND WHAT MADE THIS CENTURION FAITH SO ASTONISHING WAS THAT HE FELT 


SO UNWORTHY THAT HE DIDN’T EVEN FEEL WORTHY OF JESUS’ GRACE. 
Lord I know I am not worthy to preach your Word, but your GRACE. 

I shouldn’t even be singing your songs of Zion but your GRACE. 

I don’t deserve to carry around a King James bible--Grace 

I am to low down to live, not fit to die, but your GRACE. 


I should have been in Hell 25 years ago, but your GRACE. 


The next reason this Centurion’s faith was Astonishing was because 


Il. HE BELIEVED HIS WORD. 


This Centurion did something else Uncle Arnold that blew me away again. 


He asked Jesus to do something that Jesus has never done before. 
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This is the first recording of anybody asking Jesus to heal someone from a distance. And he said 


to Jesus that this can be done by your WORD. 


You see church normal faith trusts God to do what he has always done. But astonishing faith 


trusts God to do what he has never done before. 
Normal faith trusts God to wake us up every morning and start us on our way. 


Normal faith trusts God to put food on our table and clothes on our back. 


Normal faith trusts God to make a way out of no way. 
But astonishing faith trusts God to do what he has never done before. 


Somebody right now wants to ask God to help them start a business but the problem is you have 


never been an entrepreneur before. 


Somebody wants to get involved in the ministry of this church but is afraid to ask God for help 


because you have never been in a leadership role before. 

This Centurion said just says the Word and my servant will be healed. 
He didn’t need physical surgery just speak the Word. 

He didn’t need hands to be laid on him just speak the Word. 


He didn’t need to be anointed with oil just speak the Word. 


If the church is going to exhibited astonishing faith she is going to have to believe the Word of 


God. 
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Before we became all modern and filled with technology all we had was the Word. 
Before we had air condition and padded pews all we had was the Word. 
Before we got our fancy jobs and our 401k’s all we had been the Word. 


I have discovered that no matter how crazy or chaotic our world maybe the best of technology 


would bring any order. But the Word brings peace in the midst of a storm. 


I don’t care how cool the a/c is blowing or how comfortable these padded pews it’s not easy to 
sit here when a loved is stretched out along this altar for the last time. But only the Word God 


wipe away all of your tears. 

Astonishing Faith come by hearing and hearing come by the Word of God. 

As I make my way to a close we said that what made this centurion faith so astonishing was 
THE WAY HE CAME TO JESUS 

HE BELIEVED HIS WORD 

Il. LASTLY HIS WITNESS AND HIS WORSHIP. 


Can you imagine the testimony that this Centurion has when he got back home and his servant 


was ready to serve his master again? 


Can you imagine how he explained to his servant how a carpenter’s son from Galilee just spoke 


a Word and now he’s healed? 
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Can you imagine how the news got out to the women with an issue of blood, and I can hear her 
say if only Jesus could spoke a Word. I wouldn’t have had to drag my body through the streets of 


Jerusalem just to touch the hem of his garment. 


Can you imagine the news getting out to the blind man who Jesus healed by spitting in some dirt 
making some mud and smearing it in his eyes. I can hear him say if only he had spoken a Word I 


would not have to wash all of that mud off of my face. 


Can you imagine the news getting out to the four men who carried their friend on top of the roof 
just to get to Jesus? I can hear one of them saying if only he would have spoken a Word we 


wouldn’t have to pay for the damages on that roof. 


Can you imagine how every time somebody saw Centurion soldier how they would recognize 


him as the one who astonished Jesus? 
I don’t know about you but I want to have astonishing Faith. 
Does anybody want this kind of Astonishing Faith? 


One scholar put it like this, when this Centurion soldier astonished Jesus, it literally blew His 


mind. 

I want to blow Jesus’ mind just one good time. 
I want to sing one song and blow His mind. 

I want to pray one prayer and blow His mind. 


I want to preach one sermon and blow His mind 
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I want to love somebody and blow His mind. 


DANCE- 
SHOUT-Is there anybody here that wants the kind of faith that Blow Jesus’ mind? 
Don’t fool me now, I wish I had one witness that wants to blow Jesus mind. 


We can start by telling the gospel story how one Friday on a Hill called Calvary. 
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